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Notes Introduction

. SeeleoSuryadinata, EviNurvidya Arifin and Aris Ananta, Indonesia’s Population: Ethnicity

and Religion in a Changing Political Landscape (Singapore: ISEAS, 2003), 104.

The census of 2000 shows that the Christians are 87.67% in East Nusa Tenggara; 75.51%
in Papua; 69.27% in North Sulawesi (excluding Gorontalo); 50.19 % in Maluku (exclud-
ing North Maluku); 31.40% in North Sumatra; 34.01% in West Kalimantan; 17.32% in
Central Kalimantan; 17.20% in Central Sulawesi; 13.83% in East Kalimantan; and 9.40%
in South Sulawesi. See Suryadinata, Arifin and Ananta, Indonesia’s Population, 115-6.
See Martinvan Bruinessen,”“Globaland Local inIndonesian Islam”Southeast Asian Studies
Vol.37 No. 2 (September, 1999), 158-175.

The often cited example of adat-Islam conflict is the matrilineal custom in Minang-
kabau, West Sumatra, versus the patrilineal orientation of Islamic law. See Taufik Abdul-
lah,“Adat and Islam: An Examination of Conflict in Minangkabau”Indonesia No. 2 (1966),
1-24.

The Javanese comprises 41.71% (83.8 million) in 2000. See Suryadinata, Arifin and
Ananta, Indonesia’s Population, 31-2.

Clifford Geertz, The Religion of Java (New York: Free Press, 1960).

See AdolfHeuken, ‘Be my Witness to the Ends of the Earth!” The Catholic Church in Indonesia
Before the 19t Century (Jakarta: Cipta Loka Caraka, 2002).

See Th. Van den End and J. Weitjens, Ragi Carita 2: Sejarah Gereja di Indonesia 1860an
- Sekarang (Jakarta: BPK Gunung Mulia, 1989).

Gavin W. Jones, “Religion and Education in Indonesia” Indonesia (October, 1976), 19-56.
Huub J.W.M. Boelaars, Indonesianisasi: Dari Gereja Katolik di Indonesia Menjadi Gereja
Katolik Indonesia trans. R. Hardawiyana (Yogyakarta: Kanisius, 2005), 139-44; 162-66.

. Since 1987, MAWI has become KWI (Konferensi Wali Gereja Indonesia - Indonesian Bish-

ops Conference) and since 1984, DGI has become PGl (Persekutuan Gereja-Gereja Indo-
nesia — Indonesian Communion of Churches). See Chapter 3.

One of these studiesis the last section of B.J. Boland, The Struggle of Islam in Modern Indo-
nesia (The Hague: Martinus Nijhoff, 1982) which provides an interesting survey of Mus-
lim responses to Christianity, especially to the issue of mission in the late 1960s, while
the responses of Christians to Islam are not discussed. Another study is Alwi Shihab’s
Membendung Arus: Respons Gerakan Muhammadiyah Terhadap Penetrasi Misi Kristen di
Indonesia (Bandung: Mizan, 1998). If one looks at the title of the book (originally a PhD
thesis, Temple University, 1995), one would expect that the book extensively discusses
the role of the reformist Muslim organization, Muhammadiyah, in opposing Christian
missions in Indonesia. In fact, this is discussed only in the last chapter of the book.
Another work is Ismatu Ropi, Fragile Relation: Muslims and Christians in Modern Indone-
sia (Jakarta: Logos, 2000). This book (originally an MA thesis at Institute of Islamic Stud-
ies, McGill University, 1998) gives a very short discussion of the Muslim responses to
Christianity in Indonesia from the colonial period up to the Soeharto period. The most
recent study is Fatimah Husein, Muslim-Christian Relations in the New Order Indonesia.
The Exclusivist and Inclusivist Muslims’ Perspectives (Bandung: Mizan, 2005). This book
(originally a PhD thesis, Melbourne University, 2004) discusses Muslim-Christian rela-
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tions in Indonesia during the Soeharto period from the perspective of Muslim theologi-
cal viewpoints categorized as ‘exclusivist’and ‘inclusivist’. In fact, the book mixes events
and developments of the Soeharto period with those of the following period.

. Forinstance, W.B.Sidjabat, Religious Tolerance and the Christian Faith: A Study Concerning

the Concept of Divine Omnipotence in the Indonesian Constitution in the Light of Islam and
Christianity (Jakarta: BPK, 1965).This study discusses Muslim and Christian theological
views of religious tolerance from independence period to the early 1960s. Another
study is Wendelin Wawer, Muslime und Christen in der Republik Indonesia (Wiesbaden:
Franz Steiner Verlag, 1974). This study discusses Muslim-Christian relations in Indone-
sia since the colonial period up to the early years of the New Order (1969). Another
is Karel A. Steenbrink, Dutch Colonialism and Indonesian Islam, Contacts and Conflicts
1596-1950 (Amsterdam: Rodopi, 1993) in which he discusses how Christian mission-
aries perceived Muslims and vice versa during the Dutch colonial period and in the
period immediately following Independence. The development during the Soeharto
period is only discussed in the last chapter. The most recent study is Jan S. Aritonang,
Sejarah Perjumpaan Kristen dan Islam di Indonesia (Jakarta: BPK, 2004). He discusses the
history of Muslim-Christian conflicts in Indonesia, covering almost ‘the whole period;
that is, from 1511 to 2003.

My usage of the word‘discourse’is in line with, but perhaps narrower than, the definition
given by Michel Foucault. For him, “the term discourse can be defined as the group of
statements that belong to a single system of formation; thus | shall be able to speak
of clinical discourse, economic discourse, the discourse of natural history, psychiat-
ric discourse.” See Foucault, The Archeology of Knowledge Trans. A.M. Sheridan Smith
(New York: Pantheon Book, 1972), 107-8. Thus, for Foucault, scientific disciplines are
examples of what he means by ‘a single system of formation! In this study, the system
of formation of the statements is not a scientific discipline but the nature of relations
between Muslims, Christians and the State. In addition, the analysis of religious phe-
nomena in terms of discourse and power relations is developed in particular by Talal
Asad in his Geneologies of Religion: Discipline and Reasons of Power in Christianity and
Islam (Baltimore: John Hopkins University Press, 1993); and The Idea of an Anthropology
of Islam (Washington: CCAS, Georgetown University, 1986).

Notes Chapter 1

. See Donald Hindley, “Indonesia’s Confrontation with Malaysia: A Search for Motives,’

Asian Survey, Vol. 4 No. 6 (June, 1964), 904-13.

Guy J. Pauker, “Indonesia in 1963: The Year of Wasted Opportunities,” Asian Survey, Vol. 4
No.2 (February, 1964), 687-94.

J.A.C. Mackie, Problems of the Indonesian Inflation (Ithaca, NY: Cornell University, Depart-
ment of Asian Studies, 1967), 2; 41.

4. Mackie, Problems of the Indonesian Inflation, 81-91.

Rex Mortimer, The Indonesian Communist Party and Land Reform: 1959-1965 (Monash
Papers on Southeast Asia, No. 1, 1972), 31.

J.D.Legge, Soekarno: A Political Biography (London: Allen Lane The Penguin Press, 1972),
358-86.

For a more detailed account of Gestapu, see the studies quoted below.

For an analysis of these theories, see for instance, Harold Crouch, The Army and Politics in
Indonesia (Ithaca: Cornell University Press, 1978), 101-125.
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See W. F. Wertheim, “Suharto and the Untung Coup - The Missing Link", Journal of Con-
temporary Asia No. 1 (1970) 50-7 and his “Whose Plot? New Light on the 1965 Events”
and Coen Holtzappel, “The 30 September Movement: A Political Movement of the
Armed Forces or Intelligence Operation?” Journal of Contemporary Asia, Vol. 9 No. 2
(1979), 197-215 and 216-40.

Benedict R. Anderson and Ruth T. McVey, A Preliminary Analysis of the October 1, 1965
Coup in Indonesia (Cornell: Modern Indonesia Project, Cornell University, 1971) and
their “What Happened in Indonesia,” The New York Review of Books Vol. 25 No.9 (June,
1978).

. Nugroho Notosusanto and Ismail Saleh, The Coup Attempt of “September 30t Movement”

in Indonesia (Djakarta: Pembimbing Masa, 1968) and Sekretariat Negara RI, Gerakan 30
September, Pemberontakan Partai Komunis Indonesia, Latar Belakang, Aksi dan Penum-
pasannya (Jakarta: Sekneg, 1994). The last book is known as the ‘Buku Putih’ (white
book).

Some scholars argue that the PKI was involved, but cannot clearly determine the degree
of its complicity. Hughes wrote: “There is no question of course that the Indonesian
Communist Party was up to its neck in the coup attempt. But still open to debate is
whether the Communists planned the whole thing and gave the actual signal to jump,
or whether the Communists jumped at somebody else’s beckoning.” See John Hughes,
Indonesian Upheaval (New York: David Mckay Company, 1967), 114. Crouch said:“While
it appears clear that the PKI was indeed involved, the circumstances and extent of its
involvement are still unclear.” See Crouch, The Army and Politics, 101. In contrast, Legge
argues that the PKl was “a leading partner in a limited plot designed to shift the domes-
tic power balance in its favor and to improve its position without endangering its exist-
ence. It interacted with a group within the army - a group which had its own purposes
and which is not to be regarded as composed of secret Communists or puppets under
PKI control.” Legge finally concludes that, “...an interpretation in terms of a major PKI
involvement in a plot which also had elements of intra-army rivalry would seem to fit
the main facts and be very credible” See Legge, Soekarno, 394-5.

The following historical account is taken from Donald Hindley, “Alirans and the Fall of
the Old Order” Indonesia No. 9 (April, 1970), 40-2 and Lukman Harun, “14 Tahun Yang
Lalu: Sekelumit Kenangan Dalam Pengganyangan Gestapu/PKI” Panji Masyarakat No.
280 and 281 (October, 1979), 10-15 and 12-17. Lukman Harun’s account is precious
because he was involved in the events described.

For the account of the killings, see Hughes, Indonesian Upheaval, 152-194; Robert Cribb
(ed.), The Indonesian Killings, 1965-1966: Studies from Java and Bali (Clayton: Monash
University, 1990); Geoffrey Robinson, The Dark Side of Paradise: Political Violence in Bali
(Ithaca: Cornell University Press, 1995), Robert W. Hefner, The Political Economy of Moun-
tain Java: An Interpretive History (Berkeley: University of California Press, 1993) 209-215;
and Hermawan Sulistiyo, Palu Arit di Ladang Tebu: Sejarah Pembantaian Massal Yang Ter-
lupakan (Jombang-Kediri, 1965-1966) (Jakarta: Gramedia, 2000). For the cases in Flores,
see R.A.F. Paul Webb, “The Sickle and the Cross” Journal of Southeast Asian Studies Vol.
17 (1986), 94-112; and R.H. Barnes, “Fransiskus/Usman Buang Duran: Catholic, Muslim,
Communist” Bijdragen Tot de Taal, Land en Volkenkunde Vol. 159 (2003), 1-29.

. MartinvanBruinessen, NU, Tradisi, Relasi-Relasi Kuasa, Pencarian Wacana Baru (Yogyakar-

ta: LKiS, 1994), 82-89.

Bruinessen, NU, Tradisi, 84. Boland discovered that the important Muslim reformist
organization, Muhammadiyah, published a fatwa in Suara Muhammadiyah magazine,
November 1965, that the extermination of the PKl is a religious duty and nothing less
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than a holy war (jihad). See B.J. Boland, The Struggle of Islam in Modern Indonesia (The
Hague: Martinus Nijhoff, 1982), 146. Hefner notes that, to form an anti-Communist
alliance with the Muslims, the army organized military training for the HMI activists
in Surabaya, Malang and other parts of East Java. See Robert. W. Hefner, Civil Islam,
Muslims and Democratization in Indonesia (Princeton: Princeton University Press, 2000),
54-5.

An Australian journalist notes that, “at Jogjakarta, Roman Catholic students would leave
their hostels at night to take part in the execution of truckloads of Communists already
taken prisoners.” See Hamish McDonald, Suharto’s Indonesia (Honolulu: The University
of Hawaii Press, 1981), 53; 102. W. F. Wertheim also notes: “According to reliable infor-
mation which | got from an Australian colleague, in Indonesian Timor over 3,000 peo-
ple have been killed - in this case not by Muslim extremists but by Catholic radjahs and
large land owners allied to the military command.” See his “Indonesia Before and After
the Untung Coup” Pacific Affairs Vol. 39 no.1-2 (Spring-Summer, 1969), 123.

Interview with Father Ismartono, Jakarta, 15 December 2003.

Interview with Daniel Dhakidae, Jakarta, 12 December 2003. Dhakidae was astudentata
Catholic seminary in Flores and remembers that the students replied negatively to the
army’s invitation.

Interview with a former Catholic activist, Yogyakarta, 12 January 2004.

Viator Parera, “Membangun Jemaat Yang Rukun dan Memasyarakat” in Ignas da Cunha
et. al, Berpastoral di Tengah Badai, Potret Gereja Maumere 1956-1969 (Maumere: LPBAJ,
1999), 94-97. The main topic of the book is a description of the role of a priest, Hendrik
Djawa, who worked in Maumere, Flores, immediately after the killings. Hendrik played
a successful role as a peacemaker among the Catholics of different ethnic groups who,
due to the tragedy of the killings, almost fought each other.

For some cases in East Java, particularly Surabaya, see Jacob Walkin, “The Moslem-Com-
munist Confrontation in East Java 1964-65" Orbis (Fall, 1969), 822-47.

Rex Mortimer, The Indonesian Communist Party and Land Reform: 1959-1965, 48.To avoid
the land reform law some Muslims gave their land as a pious trust to an Islamic school.
See Lance Castles, “Notes on the Islamic School at Gontor” Indonesia No.1 (April, 1966),
36-37.

See Robert R. Jay, “History and Personal Experience: Religious and Political Conflict in
Java”in Robert F. Spencer (ed.), Religion and Change in Contemporary Asia (Minneapo-
lis: University of Minnesota Press, 1971), 143-164; and Clifford Geertz, After the Fact:
Two Countries, Four Decades, One Anthropologist (Cambridge: Harvard University Press,
1995), 3-11.

McDonald, Suharto’s Indonesia, 217.

Besides Parliament (DPRGR), the members of the MPRS included other representatives of
various categories, including the army.

See “Ketetapan MPRS No: XXV/MPRS/1966" in Abdul Kadir Besar, Himpunan Ketetapan-
Ketetapan MPRS (Djakarta: Pantjuran Tudjuh n.d.), 88-91

For an analysis of Soekarno’s ideological slogans, see Legge, Soekarno, 335-357. For an
analysis of the NASAKOM, see Ruth T. McVey, “Nationalism, Islam and Marxism: the
Management of Ideological Conflict in Indonesia” in Soekarno, Nationalism, Islam and
Communism, Trans. Karel H. Warouw and Peter D. Weldon (Ithaca: Modern Indonesia
Project, Cornell University, 1970), 1-34. This book is a translation of Soekarno’s article
published in 1926.

Crouch, The Army and Politics in Indonesia, 207.
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37.
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Compare with Roger K. Paget,“The Military in Indonesian Politics: The Burden of Power”,
Pacific Affairs Vol. 40 No. 3-4 (1967/1968), 307.

See “Ketetapan No: XXVI/ MPRS/ 1966 in Besar, Himpunan Ketetapan, 92-7.

See “Pendjelasan Ketetapan MPRS No.XXV/MPRS/ 1966" in Besar, Himpunan Ketetapan,
91.

For instance, Abu Hanifah (a Muslim reformist leader) and J.W.M Bakker (a Catholic
priest) took this view. Another Muslim reformist leader, Agus Salim, however, empha-
sized that ‘Ketuhanan Yang Maha Esa’ should also mean that the state guaranteed the
freedom not to believe in God. See Abu Hanifah, Kedudukan Agama dalam Negara2
Modern dan Merdeka (Yogyakarta: Kementrian Agama Rl, 1948), 21; Rahmat Subagya
[J.W.M. Bakker], Pantjasila Dasar Negara Indonesia (Yogyakarta: Basis, 1955), 57-8; Agus
Salim “Kementrian Agama dalam Republik Indonesia” in Kementrian Agama (Jakarta:
Pertjetakan Negara, n.d.), 10-11; 14.

Interview with Harry Tjan Silalahi, Jakarta, 22 December 2003.

See “Ketetapan No.XXVII/MPRS/1966"in Besar, Himpunan Ketatapan, 101.

According to Saifuddin Zuhri, the Minister of Religion at that time, he insisted Soekarno
should make the decree to oppose the Communist anti-religious agitation in the early
1965. See the anecdotes around this issue in Saifuddin Zuhri, Berangkat Dari Pesantren
(Jakarta: Gunung Agung, 1987), 507-9; 546-7. Perhaps, by the decree Soekarno wanted
to maintain the Muslim support for him and to put himself as a balancer of the existing
socio-political forces.

See“Penjelasan Atas Penetapan Presiden Republik Indonesia Nomor 1 Tahun 1965 Ten-
tang Pencegahan Penyalahgunaan dan/atau Penodaan Agama” reprinted in Weinata
Sairin (ed.), Himpunan Peraturan di Bidang Keagamaan (Jakarta: BPK, 1994), 265-268. It
should be noted here that the phrase ‘recognized religions’ (agama yang diakui) is not
explicitly used in the decree. Moreover, it also does not prohibit other religions such
as Shintoism, Zoroastrianism and Judaism from existing. Apart from the decree, the six
religions were recognized by the state in the sense that they were accommodated by
the Department of Religion. However, in 1979 Confucianism was dropped from the list
of the recognized religions. Suryadinata observes that this was related to the assimila-
tion policy of the New Order Government for the Chinese. See Leo Suryadinata, “Kong
Hu Cuisme dan Agama Kong Hu Cu di Indonesia: Sebuah Kajian Awal”in Abdurrahman
Wahid et al., Konfusianisme di Indonesia: Pergulatan Mencari Jati Diri (Yogyakarta: Inter-
fidei, 1995), 198-201.

For the account of the Hindu revival, see M. L. Lyon, “The Hindu Revival in Java: Politics
and Religious Identity”in J.J. Fox, Indonesia: The Making of a Culture (Canberra: Research
School of Pacific Studies, 1980), 205-220; for the account of Confucianism, see Leo Sury-
adinata, “Confucianism in Indonesia: Past and Present” Southeast Asia, an International
Quarterly Vol. 3 (1974), 898. In addition, many of the Karo people in North Sumatera
converted to Islam. See Muhammad Husin Hitam’s letter to the editor, “Surat Da'wah
dari Atjeh” in Pandji Masjarakat No. 19 (October, 1967), 9-10. Similarly, according to
a Muslim leader in Makassar, Saleh Putuhena, after the coup, the ex-PKI in Makassar
tried to intensify their commitment to Islam. Interview with Saleh Puhena, Makassar,
15 December 2002.

Compared with the previous years, however, this increase was not spectacular. There
was a 5.28% increase in 1964/65 and 5.60% in 1965/66. The percentage calculation
is derived from the numbers provided in A.G. Baan, Ichtisar Statistik Tentang Geredja
Katolik di Indonesia: 1949-1967 (Lembaga Penelitian dan Pembangunan Sosial, 1968),
Table 56.
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Baan., Ichtisar Statistik, 11.

Anonymous, Sedjarah Geredja Katolik di Indonesia (Djakarta: Sekretariat Nasional K.M./
C.L.C, 1971), 149. The book is one of the serials provided for Catholic Cadre Training.
Most of the ethnic churches, if not all, joined the DGI from the very beginning, while
some other churches, especially the Evangelical and Pentecostal ones, joined the DGI
later or remain outside. According to a survey held by the DGI, in 1972, the members
of the churches outside the DGI comprise 10.42% of the total number of Christians in
Indonesia. See F. Ukur and F.L. Cooley, Jerih dan Juang: Laporan Nasional Survai Menye-
luruh Gereja di Indonesia (Jakarta: Lembaga Penelitian dan Studi DGI, 1979), 94-114. In
1974, the Evangelical churches established their own organization, namely the Indone-
sian Evangelical Fellowship (Persekutuan Injili Indonesia, Pll). The churches under the
DGI were then considered ‘ecumenical’ in contrast to the ‘evangelical’ churches under
the PIl. See David H. Tulaar, “You Must Be Born Again: A Preliminary Study of Evan-
gelicalism in Indonesia” (Masters Thesis, Faculty of Theology, University of Amsterdam,
1997).

T.B. Simatupang, “The Situation and Challenge of the Christian Mission in Indonesia
Today” South East Asia Journal of Theology Vol. 10 No. 4 (1969), 22. For a comparative
study of religious conversion of two ethnic groups, see my article “Religious Conver-
sion in Indonesia: the Karo Batak and the Tengger Javanese” Islam and Christian Muslim
Relations No.1 Vol. 12 (January, 2001), 23-38. It is noteworthy that some of the Chinese
also converted to Christianity from Confucianism or Buddhism because they wanted to
dissociate themselves from something that can be related to China and Communism.
An Indonesian Chinese scholar told me that when he was a child, he saw that his father
looked very sad with tears in his eyes when he was burning some of his religious books.
When he became older, he eventually understood that his father was sad because the
latter, for certain reasons, had to leave his ‘Chinese’ religious tradition and convert to
Christianity (Interview in Surabaya, 7 January 2004).

Ukur and Cooley, Jerih dan Juang, 198. An American missionary of Baptist Church back-
ground claims that between 1965 and 1971, there were more than 2 million people in
Java converted to Christianity. See Avery T. Willis, The Indonesian Revival: Why Two Mil-
lions Came to Christ (South Pasadena: William Carey Library, 1977). This figure appears
to be exaggerated.

Interview with Gerrit E. Singgih, Yogyakarta, 15 October 2002.

Ukur and Cooley, Jerih dan Juang, 102-104.

Despite the importance of the case, B.J. Boland only mentions the Meulaboh case in
passing. See Boland, The Struggle of Islam, 180; 231.

For an analysis of the development of these parties up to the immediate period after the
coup, see Paul Webb, Indonesian Christians and Their Political Parties, 1923-1966: The
Role of Partai Kristen Indonesia and Partai Katolik (Townsville: James Cook University,
1978). After the coup, the PKI was removed from the Parliament. With the power stipu-
lated in Soekarno’s Letter of 11 March 1966 and strengthened by the MPRS’s decree No.
1X/1966, in January 1967, Soeharto appointed 108 new parliament members, raising
the total to 350. See, Crouch, The Army and Politics in Indonesia, 216.

See Sinar Harapan, 17 June 1967; Kompas, 19 June 1967. Sinar Harapan is a daily news-
paper, appears in the afternoon, commonly associated with the Protestants. Kompas
is @ morning daily newspaper, commonly associated with the Catholics. However, a
Catholic publication in 1971 resented that Kompas did not like to be considered as the
voice of the Catholics anymore. See Anonymous, Sedjarah Geredja Katolik, 144. In fact,
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besides the ‘liberal’ Muslims, up to now many Catholic intellectuals, including some
prominent priests, still often contribute their articles to Kompas.

PRRI is ‘Pemerintah Revolusioner Republik Indonesia’ (Revolutionary Government of
Indonesia), an anti-Soekarno uprising centred in Sumatra 1958-61.

By 1973, there was an effort of the Muslims to revive the case, but again it failed to
attract Government’s attention. See Anonymous, Christianization in Indonesia: A Prelim-
inary Study (Jakarta: Lembaga Islam Untuk Penelitian dan Pengembangan Masyarakat,
1980), 41-2.

Sinar Harapan, 22 June 1967.

SinarHarapan, 27 June 1967. Likewise, a Muslim Aceh figure, Teuku Abdullah Basir, came
to the Sinar Harapan office to ask the editor not to exaggerate the case. The editor
replied that the case needed serious attention because it touched the principle of reli-
gious freedom. Sinar Harapan, 29 June 1967.

Sinar Harapan, 14 June 1967.The speaker was Samuel S. Parantean, the secretary of the
Body of Christian Worship Organizers (Badan Penyelenggara Kebaktian Kristen) in the
student action committee Laskar Ampera Arief Rachman Hakim.

There were 25 people from various Islamic organizational backgrounds who signed
the Parliamentary Question. See Kiblat, No. 5 (August, 1967), 31. See also Pandji Mas-
jarakat No.14 (July, 1967), 13. Kiblat and Pandji Masjarakat were two important Islamic
magazines, managed by the reformist Muslims but the traditionalist Muslims were also
among their subscribers.

Interview with Harry Tjan Silalahi, Jakarta, 22 December 2003.

See “Interpelasi Peristiwa Meulaboh, Kabupaten Atjeh Barat oleh Anggota DPRGR, JCT
Simorangkir” Microfilm No. 2145/71, KITLV Library, Leiden. In Saifuddin Zuhri’s autobi-
ography, there is a reprint of Simorangkir’s speech, but it is not complete. See Zuhri,
Berangkat Dari Pesantren, 568-570. Saifuddin Zuhri made a few mistakes regarding
the dates of events around the Parliamentary Question and did not mention Lukman
Harun’s Parliamentary Question at all.

Aceh province was decided to be a special territory in Indonesia since 1959. One of the
specialties is its ‘Islamic’ character. Aceh is often proudly labeled as ‘the verandah of
Mecca! Boland observes that “for an Atjehnese himself, being an Atjehnese is equiva-
lent to being a Muslim; it is simply inconceivable that a real Atjehnese could adhere to
a religion other than Islam.” See Boland, The Struggle of Islam, 174.

The use of the phrase ‘prologue to Gestapu/PKl'is in the original.

According to Sinar Harapan, since 8 April there had been intimidations of the Christians
in Southeast Aceh and on 17 April, the Council of Ulama of West Aceh demanded that
Christian churches in Aceh to be closed. On 20 April there was an effort to destroy a
Methodist Church but this was able to be prevented by the police. See Sinar Harapan,
9 and 13 June 1967.

This is to be discussed below.

Interpelasi Peristiwa Meulaboh Kabupaten Atjeh Barat.These questions are also fully quot-
ed in Saifuddin Zuhri, Berangkat dari Pesantren, 568.

See Kompas, 2 June 1967.

See the full text of the speech, “Pidato Drs. Lukman Harun di Hadapan Sidang Pleno
DPRGR Tanggal 21 Juli 1967 Sebagai Pendjelasan Mengenai Interpelasi Tentang ‘Ban-
tuan Luar Negeri Kepada Agama2 Atau Badan2 Keagamaan di Indonesia”, Kiblat No. 6
(August, 1967), 13-15.

Lukman did not mention Buddhism and Confucianism here even though both were offi-
cially recognized by the Government. Perhaps, he considered them too small to be sig-

315



66.

67.

68.

69.

70.

71.
72.

73.
74.
75.

76.
77.

78.

79.

80.

81.

FEELING THREATENED

nificant or because of their strong association with Chinese identity. Lukman, however,
mentioned Balinese Hinduism. Perhaps he considered the latter an important religious
minority and expected that the Hindu leaders also shared the fear of the Christian mis-
sionary activities.

See”InterpelasiDalam DPRGRTentang Bantuan LuarNegerikepada Agama2atauBadan2
Ke-Agamaan di Indoensia,” Kiblat No.5 (Agustus, 1967), 25.

In the original: “hal tersebut sangat menusuk perasaan mereka.” Saifuddin Zuhri, “Ket-
erangan Pemerintah Tentang Peristiwa Geredja di Atjeh Barat”Kiblat, No.5 Vol.5 (August
1967), 16. The text of the speech is also printed in Zuhri, Berangkat dari Pesantren, 570-
576.

This may be a strong clue that the Christians who built the church in Meulaboh were
people of Batak ethnic background. Most of the important Protestant leaders in Jakarta
who spoke about the Meulaboh case were also Bataks such as T.B. Simatupang, A.M.
Tambunan and J.C.T Simorangkir.

“Keterangan Pemerintah Tentang Peristiwa Geradja di Atjeh Barat,’ 17. Emphasis
added.

For a complete text of Saifuddin Zuhri’s response, see “Keterangan Pemerintah Sebagai
Djawaban Terhadap Interpelasi Drs. Lukman Harun dkk Soal Bantuan Luar Negeri Kepa-
da Agama2 atau Badan2 Keagamaan di Indonesia” Kiblat No.7 (September, 1967), 4-5;
9.

See Sinar Harapan, 29 July 1967 and Kompas, 31 July 1967.

See Pidato Kenegaraan Pd. Presiden Republik Indonesia Djenderal Soeharto di Depan
Sidang DPRGR, 16 Agustus, 1967 (Jakarta: Doa Restu, 1967), 25. Compare with the state-
ment of the Indonesian Council of Churches on religious freedom in this period in
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1991), 241.
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joined the Democratic League to oppose Soekarno’s Guided Democracy, while Saifud-
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According to the account of the Christians, the draft of the Charter that was to be dis-
cussed in the Consultation contained four alternative formulations. It seems, all of

317



101.

102.

103.
104.
105.
106.
107.
108.
109.
110.

111.
112.
113.

114.
115.
116.

FEELING THREATENED
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Mengenai Keputusan Menteri Agama Nomor 70 dan 77 Tahun 1978 dalam Rangka
Penyelenggaraan Kebebasan Beragama dan Pemeliharaan Kerukunan Nasional”in Sai-
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This was related to the Muslim accusation of the Christian plan to Christianise Java in
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Suara Muhammadiyah No. 25 (1963), 5. The magazine published a document alleg-
edly produced by both Catholic and Protestant leaders in a meeting held in Malang,
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convert Muslims: through education, health care services, inter-religious marriage etc.
The document is quoted at length in Wawer, Muslime und Christen, 219. When the Mus-
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that, although the leaders of the mainstream Christians denied this accusation, some
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“Pidato Sambutan Dr.H.M. Rasjidi”, 42.
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paper in Egypt under the title al-Ghara ‘Ala al-‘Alam al-Islami. The translation attracted
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4.

See “Tjatatan” and “Dirusak” in Peraba No. 16 (April IV, 1969), 1-3.

See “Catatan”and”Dirusak”in Peraba and also “Ekor dari Peristiwa Slipi”Kiblat No. 4 (July,
1969), 31.

See “Keputusan Bersama Menteri Agama dan Menteri Dalam Negeri No. 1/BER/MDN-
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initially during the controversy on the marriage bill in Abadi newspaper, 5 October
1973, then in Kiblat No. 11 (November, 1973), 17-18 under the title, “Meningkatnya
Kristenisasi di Indonesia.” The same translation was published again during the con-
troversy on the WCC Assembly in Suara Muhammadiyah No. 8 (April, 1974), 12;15;22.
For a specific response to Howeel’s article, see A. Hassan Purwo, “Washington Post dan
Kristenisasi di Indonesia”, Suara Muhammadiyah No. 12 (June, 1974), 11;17;24. Purwo
claimed that before converting to Islam, he was an assistant to a Christian missionary.
He argued that Barbara was a missionary journalist who often exaggerated the success
of the Christian missions. Based on the statistics provided by the Indonesian Christian
newspapers, Sinar Harapan and Kompas in 1971, Purwo said that Howeel’s account of
the conversion of millions of people to Christianity after the coup was an exaggeration.
More interestingly, Purwo said that Muslims would not be jealous of the success of the
Christian social institutions such as schools, universities and hospitals because Muslims
would also enjoy the services of these institutions. It seems to me that Purwo’s view
was a reflection of the ambiguity of the Muslim discourse on Christianization: it was
portrayed as a real danger but at the same time it was not really a successful project to
be afraid of!

In contrast, according to Simatupang, the objection of the Western countries to the
Assembly was because they were afraid that it would legitimise the position of Soe-
harto’s Government that had oppressed the progressive groups in the country. See his
Membuktikan Ketidakbenaran, 254.

Rasjidi, Sidang Raya Dewan Gereja Sedunia, 61-3.

Yusuf A. Puar, “Karir Internasional Natsir Dalam Muktamar dan Rabithah” Panji Masyar-
akat No. 242 (March, 1978), 12-13.

Rusydi, “Sidang Raya Dewan Gereja Sedunia di Indonesia dan Pengislaman Massal di
Malaysia” Panji Masyarakat No. 155 (July, 1974), 10-12; Azkarmin Zaini, “Malaysia dan
Masa Depan Kerjasama Islam” Suara Muhammadiyah, No. 15&16 (August, 1974), 13;28-
9.

According to Shamsul A.B., some of these courses were held in Malaysia by the Indo-
nesians. There were also a few groups “consisting mainly of potential leaders, went
to Indonesia to attend courses of one month’s duration.” Shamsul said that he was
one of them. The contacts with the Indonesians were very important at least to 1973.
Since 1974 when the Malaysian Government started sending Malaysian youth to study
abroad, especially in the English speaking countries, contacts with the Muslims of Paki-
stan, Libya, India, Iran and Saudi Arabia had significantly developed. See Shamsul Amri
Baharuddin, “A Revival in the Study of Islam in Malaysia” Man Vol. 18 No. 2 (1983), 401.
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See“90 Orang Indonesia Hadir Di Kongres Pekabaran Injil” Berita OikoumeneVol. 2 No. 7
(July, 1974), 2-3.

According to a pressaccount, in hisaction, Hasyim Yahya was accompanied by two other
persons. Hasyim Yahya was badly injured in a fight against an army guard, while the
two others escaped. A servant named Sakimin was also killed in the incident. Consta-
ble (64 years) had arrived in Jakarta three weeks before after serving a congregation in
Isfahan, Iran. For a more detailed account of the incident, see “Terbunuhnya Sang Pen-
deta”and“Direktur Bersandal Jepit” Tempo (13 July 1974), 48-50; and “Pendeta Anglikan
Dibunuh di Jakarta” Berita Oikoumene Vol.2 No.7 (July, 1974), 4-5.

Simatupang, Membuktikan Ketidakbenaran, 254.

Rusydi, “Sidang Raya Dewan Gereja Sedunia di Indonesia”’, 10. See also “Berita dan
Komentar”in Panji Masyarakat No. 155 (July, 1974), 12-13.

AccordingtoAdian, Hasyim Yahya referred tothe QS 2:190-1 which enjoinsupon Muslims
to fight against those unbelievers who are fighting against them. See Adian Husaini,
Gereja-Gereja Dibakar: Membedah Akar Konflik SARA di Indonesia (Jakarta: Dea Press,
2000), 109;13; and Interview with Adian Husaini in Jakarta, 23 August 2002.
Simatupang, Membuktikan Ketidakbenaran, 255-6.

“SR Dewan Gereja Sedunia Mungkin Tak Jadi di Jakarta” Suara Muhammadiyah No.15&16
(August, 1974), 7.

See “Rencana Sidang Raya DGD di Jakarta Dibatalkan” Berita Oikoumene Vol. 2 No.8
(August, 1974), 2-3.

Simatupang, Membuktikan Ketidakbenaran, 258.

“Pidato Presiden Tentang Agama” Panji Masyarakat No. 158 (September, 1974), 7.
“Berita dan Komentar” Panji Masyarakat No. 158 (September, 1974), 6.

“Sesudah Batalnya SR DGS Di Jakarta” Suara Muhammadiyah No. 17 (September,
1974),3.

A more detailed discussion on Mukti Ali is presented in Chapter 6.

See A. Mukti Ali,“Religions, Nations and the Search for aWorld Community”in his Agama
dan Pembangunan di Indonesia, Bahagian Il (Jakarta: Biro Humas Depag Rl, 1973), 22-
3.

See“Memorandum”in Mukti Ali, Agama dan Pembangunan, Bahagian Ill, 33; 37. It is also
published in International Review of Mission Vol. 61 No. 244 (October, 1972), 407-16.
See Ali Munhanif, “Prof. Dr. Mukti Ali, Modernisasi Politik Keagamaan Order Baru” in
Azyumardi Azra & Saiful Umam (eds), Menteri-Menteri Agama RI: Biografi Sosial Politik
(Jakarta: INIS-PPIM, 1998), 306.

Interview with Mukti Ali, Yogyakarta, 28 September 2002.

Sinar Harapan, 1 July 1976 and “Setelah Presiden Ke Salatiga” Tempo ( 10 July 1976), 5-7.
Original: “Mengagamakan orang yang sudah beragama adalah munafik” See Sinar
Haparan, 2 July 1976.

Sinar Harapan, 13 July 1976.

Sinar Harapan, 5 July 1976.

HAMKA, “Mengagamakan Orang Yang Belum Beragama, Munafiq?” Panji Masyarakat No.
204 (August, 1976), 5-8.

See Arne Rudvin, “The Concept and Practice of Christian Mission”, 381 and Isma‘il R. al-
Farugi, “On the Nature of Islamic Da'wa” International Review of Mission Vol. 65 No. 260
(October, 1976), 374-84; 391- 400. Theological debates following each of these papers
are quite interesting.

Lamin Sanneh,“Christian Experience of Islamic Da‘wa with Particular Reference to Africa”
International Review of Mission Vol. 65 No. 260 (October, 1976), 410-23.
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Muhammad Rasjidi,“The Role of Christian Missions, the Indonesian Experience” Interna-
tional Review of Mission Vol. 65 No. 260 (October, 1976), 425-38.

Rudvin, “The Concept and Practice of Christian Mission”, 381.

See his”A Muslim Experience of Christian Mission in East Africa”in International Review of
Mission Vol. 65 No. 260 (October, 1976), 442.

See International Review of Mission Vol. 65 No. 260 (October, 1976), 446.

See “Discussion on Religious Freedom” International Review of Mission Vol. 65 No. 260
(October, 1976), 447-8.

See “Discussion on Religious Freedom”, 451.

See “Statement of the Conference on ‘Christian Mission and Islamic Da‘'wah’ Chambésy,
June 1976" International Review of Mission Vol. 65 No. 260 (October, 1976), 456-9.
lhromi, “Islam-Kristen Bertemu di Jenewa,” Berita Oikoumene Vol. 4 (August, 1976), 30-1.
See also lhromi, “Hubungan Antaragama” in Endang Basri Ananda (ed.), 70 Tahun Prof.
Dr. H. M. Rasjidi (Jakarta: Harian Umum Pelita, 1985), 171.

See “Laporan Prof. Dr. H.M. Rasjidi Tentang Konperensi Meja Bundar Da'wah Islam dan
Missi Kristen di Geneva Tgl. 26-30 Juni 1976" Serial Media Dakwah No. 35 (1976), 2-18.
R.William Liddle,“Indonesia 1977:The New Order’s Second Parliamentary Election,"Asian
Survey Vol. 18 No. 2 (1978), 179.

See Julia D. Howell, “Indonesia: Searching for Consensus” in Carlo Caldarola (ed.), Reli-
gions and Societies: Asia and the Middle East (Amsterdam: Mouton, 1982), 530-4.

For the Muslim opposition see for instance, “PP Muhammadiyah: Tentang Rancangan
GBHN dan Aliran Kepercayaan;”; “Bung Hatta: Kata‘Kepercayaan’Penguat Kata‘Agama";
“Majelis Ulama Tolak Aliran Kepercayaan,”in Panji Masyarakar No. 234 (November 1977).
See also, “Tap MPR 1973 dan Tap MPR 1978" Panji Masyarakat No. 245 (April, 1978), 7.
See also Chapter 3.

For the text of the official reasons of the Islamic party, PPP, to oppose P4, see “Alasan
Penolakan Partai Persatuan Tentang Rancangan Pedoman Penghayatan Pancasila,”
Panji Masyarakat No. 237 (December, 1977), 54-8.

See Alamsyah’s biography, Suparwan G. Parikesit and Krisna R. Sempurnadjaja, H. Alam-
sjah Ratu Perwiranegara, Perjalanan Hidup Seorang Anak Yatim Piatu (Jakarta: Sinar
Harapan, 1995), 243-6.

Parikesit and Sempurnadjaja, H. Alamsjah Ratu Perwiranegara: Perjalanan Hidup, 247.
Accordingly, in 1979 a directorate was established in the Department of Education and
Culture called “Direktorat Pembinaan Penghayat Kepercayaan”and its first director was
Arymurthy, the leader of the Sumarah mystical group. See Paul Stange, “Legitimate
Mysticism in Indonesia” Review of Indonesian and Malaysian Affairs Vol. 20 No. 2 (1986),
91.

Certainly, there was personal rivalry among the leading Generals around Soeharto, espe-
cially between Alamsyah on the one hand and Ali Moertopo and Soedjono Hoemardani
on the other. When Alamsyah was the Vice Chairman of the State Advisory Council, he
had another rival: General T.B. Simatupang. The uneasy relationships between the two
increased when Alamsyah became the Minister of Religion. Alamsyah claimed that T.B.
Simatupang did not say hello to him for about seven years after he said to the public
that Pancasila was a Muslim gift to the Indonesian state, while Hoemardani, since 1978
to his death never wanted to talk him. See Parikesit and Sempurnadjaja, H. Alamsyah.
Ratu Perwiranegara: Perjalanan Hidup, 214-20; 283-4; 239;307-11. See also Crouch, The
Army and Politics, 306-8.

See“Keputusan Menteri Agama No. 44 Tahun 1978 Tentang Pelaksanaan Dakwah Agama
dan Kuliah Subuh Melalui Radio” in Sairin, Himpunan Peraturan, 69-70.
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For the Muslim responses to Alamsyah’s moves, see“Masalah Da’'wah Kembali Ke Depar-
temen Agama” and “Da’wah dan Kuliah Subuh Lewat Radio Tak Perlu Izin,” Panji Masyar-
akat No. 248 (June, 1978), 5-6; 9. See also, “Simakkan Alamsyah dan Langkahnya” Panji
Masyarakat No. 257 (October, 1978), 10-13.

See “Jangan Bertepuk Sebelah Tangan (Wawancara Dengan Menteri Agama H. Alam-
syah)” Panji Masyarakat No. 257 (October, 1978), 14-5.

SeeParikesitand Sempurnadjaja, H. Alamsyah.Ratu Perwiranegara:Perjalanan Hidup, 264-
5 and H. Alamsyah Ratu Perwiranegara, Pembinaan Kerukunan Hidup Umat Beragama
edited by Djohan Effendi (Jakarta: Departemen Agama, 1982), 79-92.

“Keputusan Menteri Agama Republik Indonesia No. 70 Tahun 1978 Tentang Pedoman
Penyiaran Agama” in Sairin, Himpunan Peraturan, 50-1.

See“Keputusan Menteri Agama Republik Indonesia No.77 Tahun 1978 Tentang Bantuan
Laur Negeri Kepada Lembaga Keagamaan di Indonesia,” in Sairin, Himpunan Peraturan.
56-9.

See “Menteri Alamsyah Menjawab” Tempo (23 September 1978), 54.

Ratu Perwiranegara, Pembinaan Kerukunan Hidup Umat Beragama, 59-60. This ‘paternal-
istic’ argument is also found in Muslim writings. See for instance, Muhammad Natsir,
Mencari Modus Vivendi, 11;30-1.

See “Jangan Bertepuk Sebelah Tangan”, 15.

See “Sebelum dan Sesudah Kedua Surat Keputusan Itu,”and “Menteri Alamsyah Menja-
wab” Tempo ( 23 September 1978), 53-4.

See “Menteri Alamsyah Menjawab”, 55. For a complete text of the MUI's statement sup-
porting the decrees, see “Majelis Ulama Indonesia Dukung Keputusan Menteri Agama”
Mimbar Ulama Vol. 3 No. 23 (September/October, 1978), 55.

See“Sebelum dan Sesudah Kedua Surat Keputusan Itu,” 53. Because this is a descriptive
statement, it is unclear whether HAMKA agreed with the fanatic position or not.
“Sebelum dan Sesudah Kedua Surat Keputusan Itu,” 53.

See “Seputar Keputusan Menteri Agama No. 70 & 77 Tahun 1978 dan Prosesnya,” Berita
Oikoumene (November, 1978), 17-21. According to this report, before the issue of the
decrees, Alamsyah had already explained in his speeches that religious propagation
to people of different religion would be prohibited and that foreign aid for religious
institutions would be controlled. He also invited religious leaders to come to a meeting
on 30 June 1978; but one day before he cancelled it.

For the text of the press release, see “Siaran Pers DGl dan MAWI,” Kompas,16 September
1978 and “DGI dan MAWI Tolak SK Menteri Agama No, 70 dan No. 77 Tahun 1978"in Berita
Oikoumene (16 September, 1978), 7. For the spread of the press release, see the report in
“Seputar Keputusan Menteri Agama No. 70 & 77 Tahun 1978 dan Prosesnya,” 19-20.

See “Pesan Sidang Istimewa BPL-DGI: Harus Dijaga Agar Kebebasan Tidak Bahayakan
Kerukunan”Sinar Harapan, 21 October 1978 and reprinted in Hidup No. 41 (5 November
1978), 1124. See also “BPL-DGI Dukung Sikap Langkap BPH DGI - MAWI Mengenai SK
Menteri Agama” and “Pesan Sidang Istimewa BPL-DGI 1978" Berita Oikomene (Novem-
ber, 1978), 4-7.

See “Tinjauan Mengenai Keputusan Menteri Agama No. 70 dan 77 Tahun 1978 Dalam
Rangka Penyelenggaraan Kebebasan Beragama dan Pemeliharaan Kerukunan Nasion-
al” in Sairin, Himpunan Peraturan, 453-76. See also T.B. Simatupang, “Catatan Tentang
Kedua SK Menag"” Berita Oikoumene (October, 1978), 3 and “Catatan Tentang Keputusan
Menteri Agama No. 70/1978 Tentang Pedoman Penyiaran Agama” Berita Oikoumene
(October, 1978), 16-17.

“Mengapa Mereka Resah?” Tempo (23 September 1978), 55-7.
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lhromi, “Kewajiban Essensiil” Sinar Harapan, 27 September 1978.The article was reprint-
ed in the Catholic magazine Hidup No. 42 (12 November 1978), 1147. See also lhromi,
“Respect for the Integrity of Another’s Religion” The South East Asia Journal of Theology
Vol. 14 No. 2 (1973), 61-3.

Muhammad Rasjidi, “Islam dan Kristen di Indonesia” Panji Masyarakat No. 258 (Novem-
ber, 1978), 10-14. For Rasjidi’s critical analysis of the Vatican Council Il, see below.

See “Instruksi Presiden: Pelaksanaan SK No. 70 dan 77 Diteruskan” Sinar Harapan, 10
October 1978. See also “Instruksi Presiden Kepada Menteri Agama” Panji Masyarakat
No. 257 (October, 1978), 7. This explanation was also broadcasted on TV and radio, see
“Seputar Keputusan Menteri Agama No. 70 & 77 Tahun 1978 dan Prosesnya,’21.
See“Penjelasan Atas Keputusan Menteri Agama Rl No. 70 Tahun 1978 Tentang Pedoman
Penyiaran Agama” in Sairin, Himpunan Peraturan, 52-55. See also an account of Alam-
syah’s speech to the Christians, “Bebas Pilih Atau Pindah Agama Karena Keyakinan
Bukan Berdasarkan Bujukan” Sinar Harapan, 6 November 1978, reprinted in Hidup No.
44 (26 November 1978), 1208.

See “Penjelasan Atas Keputusan Menteri Agama No. 77 Tahun 1978 Tentang Bantuan
Luar Negeri Kepada Lembaga Keagamaan”in Sairin, Himpunan Peraturan, 60-62.
See“Siaran Pers Sidang MAWI 1978" Hidup No. 44 (26 November 1978), 1204-5. However,
I do not find any Protestant source indicating a positive response to the explanations.
See“TanggapanTerhadap Penjelasan Atas Keputusan Menteri Agama No.70Tahun 1978
Tentang Pedoman Penyiaran Agama,” in Sairin, Himpunan Peraturan, 477-82.
See“Tanggapan Terhadap Penjelasan Atas Keputusan Menteri Agama No.77 Tahun 1978
Tentang Bantuan Luar Negeri Kepada Lembaga Keagamaan di Indonesia,” in Sairin,
Himpunan Peraturan, 483-487.

Parikesitand Sempurnadjaya, H. Alamasyah Ratu Perwiranegara: Perjalanan Hidup, 265-6;
and Ratu Perwiranegara, Pembinaan Kerukunan Hidup Umat Beragama, 68.

See “Keputusan Bersama Menteri Agama dan Menteri Dalam Negeri No. 1 Tahun 1979
Tentang Tatacara Pelaksanaan Penyiaran Agama dan Bantuan Luar Negeri Kepada Lem-
baga Keagamaan di Indonesia,” in Sairin, Himpunan Peraturan, 63-8.

Ratu Perwiranegara, Pembinaan Kerukunan Hidup Umat Beragama, 70-1.
See“Tanggapan DGI-MAWI Atas Keputusan Bersama Menteri Agama dan Menteri Dalam
Negeri No. 1 Tahun 1979 Tentang Tatacara Pelaksanaan Penyiaran Agama dan Bantuan
Luar Negeri Kepada Lembaga Keagamaan di Indonesia,” in Sairin (ed.), Himpunan Per-
aturan, 488-99.

M. Rasjidi, “Kebebasan Beragama Menurut Islam,” Mimbar UlamaVol. 3 No. 27 (February,
1979), 9-26.The article was reprinted in a booklet form under a shorter title, Kebebasan
Beragama (Jakarta: Media Da’'wah, 1979).

See “Indonesian Churchman Speaks Out For Freedom of Religion,” reprinted in Ahmad
von Denffer, Indonesia: Government’s Decrees on Mission and Subsequent Developments
(Leicester: The Islamic Foundation, 1979), II-2.

See Eduard Abel, “Religious Freedom Crisis Hits Indonesian Churches”and “Will Indone-
sia Resist Islamic Fanaticism?” in Denffer, Indonesia: Government’s Decrees, 11-3 and 11-4.
See “Introduction” in Denffer, Indonesia: Government’s Decrees.

A.G. Hoekema, “Indonesian Churches: Moving Towards Maturity” Exchange No. 21
(December, 1978), 6.

Hyung-Jun Kim, “The Changing Interpretation of Religious Freedom in Indonesia,” Jour-
nal of Southeast Asian Studies 29 No. 2 (1998), 367.

Parikesit and Sempurnadjaya, H. Alamasyah Ratu Perwiranegara, Perjalanan Hidup, 279-
80. Alamsyah was relatively successful in establishing good relations with the Muslims
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in the Middle East, especially Saudi Arabia. According to Sri-Edi Swasono, an economist
who worked for Alamsyah as a staff expert, eight of ten projects proposed in 1980 to
the Islamic Development Bank were approved. Swasono explained that this was pri-
marily because of Alamsyah's successful lobbies with the important leaders in Saudi
Arabia, including the King Khalid Ibn ‘Abd al-‘Aziz and the Secretary General of the
Rabita, ‘Al al-Harakan. In September 1981, Alamsyah was also successful in organizing
an International Conference of Islamic Media in Jakarta sponsored by the Rabita. See
Parikesit and Sempurnadjaya , H. Alamsyah Ratu Perwiranegara, Perjalanan Hidup, 282-
4 and Sri-Edi Swasono, “Penegasan Pak Alamsyah: Pancasila Hadiah Ummat Islam,” in
Sempurnadjaja, H. Alamsyah Ratu Perwiranegara 70 Tahun, 61-4. In April 1981, the Indo-
nesian Ambassador to Saudi Arabia, Teuku Mohammad Hadi Thayeb said to the press
that there was no Christianisation in Indonesia. In May, 1981, a-Mujtama’, a Kuwaiti
magazine, wrote that the statement was a lie because besides the two decrees of the
Minister of Religion, the leader of the DGI, T.B. Simatupang recently said in a speech to a
WCC meeting that the Indonesian Christians should develop good relations with Chris-
tian army officers and increase the number of Christian schools and hospitals in the
country. See al-Mujtama’ No. 529 Vol. 11 (19 May 1981), 29. Unsurprisingly, | found a
copy of the al-Mujtama’s account in the appendix of DDII's Taktik Baru Dalam Pekabaran
Injil (Jakarta: DDII, 1981).

See Alamsyah Ratu Perwiranegara, “Islam and Other Religions: a Case of an Inter-reli-
gious Life in Indonesia,” Dialog Vol. 7 No. 14 (March, 1983), 10. There is no explanation
when and where exactly the paper was originally presented, but it is mentioned in the
body of the text that it was addressed to an international symposium.

Ahmad von Denffer, Indonesia: How Muslims Are Made Christians (Leicester: The Islamic
Foundation, 1981); Ahmad von Denffer, Indonesia: a Survey of Christian Churches and
Mission Among Muslims (Leicester: The Islamic Foundation, 1981) and Rifyal Ka'bah,
Christian Presence in Indonesia: a View of Christian-Muslim Relations (Leicester: The
Islamic Foundation, 1985).

Rifyal Ka'bah, Christian Presence in Indonesia, 59. He refers to an article by Robert Erny,
“Variety and Harmony Mark Fast-Changing Indonesia,” Pulse, Vol. 19 No. 6 (March 23,
1984), 3.

Mohammad Natsir, Sekali Lagi: Kerukunan Hidup Umat Beragama di Indonesia (Jakarta:
Media Da’'wah, 1978), 69-70.

See for instance, Lukman Hakiem (ed.), Fakta & Data Usaha-Usaha Kristenisasi di Indo-
nesia, and H.M. Goodwill Zubir and Sudar Siandes (eds.), Potret Gerakan Kristenisasi di
Indonesia Versi Da’i LDK Muhammadiyah (Jakarta: LDK PP Muhammadiyah, No Date).
Jan S. Aritonang, Sejarah Perjumpaan Kristen dan Islam di Indonesia (Jakarta: BPK, 2004),
434-5

Alamsyah Ratu Perwiranegara, “ Strategi Perjuangan Umat Islam di Bidang Hukum,” in
Amrullah Ahmad (ed.), Dimensi-Dimensi Hukum Islam Dalam Sistem Hukum Nasional:
mengenang 65 Th. Prof.Dr.Bustanul Arifin SH (Jakarta: Gema Insani Press, 1996), 245.
See“Bersedia Jadi WNI" Berita Buana, November 19, 1979, reprinted in Mohammad Nat-
sir, Mencari Modus Vivendi Antar Umat Beragama, 69. In 1977, only 31.25% (500 out
of 1600) ordained Catholic priests were Indonesians. In 1980, the figure changed to:
45.91% (770 out of 1677) were Indonesians. See Ahmad von Denffer, Indonesia: a Survey
of Christian Churches and Mission Among Muslims, 13 and Alex Soesilo Wijoyo, “Kehad-
iran Gereja Minoritas di Tengah Mayoritas Muslim,” Ummat Baru (1981), 393.

Karel A. Steenbrink,“Indonesian Churches 1978-1984: Main Trends, Issues and Problems”
Exchange Vol. 13 No. 39 (1984), 7.
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On the foreign financial support for the DGI, see Frank. L. Cooley, The Growing Seed
(Jakarta: BPK Gunung Mulia, 1981), 236-7.

No case of door-to-door visiting is found in Lukman Hakiem (ed.), Fakta & Data Usaha-
Usaha Kristenisasi di Indonesia and neither in a report of DDII, Kristenisasi di Indonesia
Tahun 1988-1990 (Jakarta: DDII, 1991). In Lukman'’s edited book, we find a case of dis-
tribution of Bibles in some schools in Jakarta by the Gideon International and another
case of distribution of Christian brochures in a street of Padang Panjang city, West
Sumatra. See pp., 77-8; 119-25. | only find one specific case of door-to-door visiting by
Adventist missionaries, occurred in October 1979 in Malang. See “Polisi Lawang Tahan
3 Orang Yang Melanggar Etik Penyiaran Agama,” Pelita, 13 October 1979 reprinted in
Natsir, Mencari Modus Vivend, 77-8.

Steenbrink, “Indonesian Churches 1978-1984", 7. If we look at the text of the Attorney
General’s decision and its press release to ban the publications of the Children of God
sect in Indonesia, we do not find any direct reference to either Alamsyah'’s decree on
religious propagation or the joint decree. The rationale of the ban was not the sect’s
ways of propagation, but its teachings that allegedly promote free sex. See “Keputu-
san Jaksa Agung RI No. Kep-058/J.A/194 Tentang Larangan Peredaran Barang-Barang
Cetakan Yang Memuat Ajaran Kepercayaan Children of God” and “Press Release Jaksa
Agung RI”in Sairin, Himpunan Peraturan, 273-8.

In one of his works, Ibn Taymiyyah said that some Muslims celebrated the birth of
Muhammad as an imitation of the Christians who celebrated the birth of Jesus. For
him, any imitation of non-Muslim religious practices is forbidden in Islam. Moreover,
the imitation of the Christians also includes participation in their religious festivals,
including Christmas. See lbn Taymiyyah, Kitab Iqtida al-Sirat al-Mustagim, Mukhalafat
Ashab al-Jahim (Cairo: al-Matba‘a al-Shargiyya, 1907), 107;141. See also Muhammad
Umar Memon, Ibn Taimiya’s Struggle Against Popular Religion With an Annotated Trans-
lation of His Kitab Igtida al-Sirat al-Mustaqim, Mukhalafat Ashab al-Jahim (The Hague:
Mouton, 1976), 220;243.

See HAMKA, “Toleransi: Bukan Pengorbanan‘Agidah”in Panji Masyarakat No. 142 (Janu-
ary, 1974), 32-4.

Itis noteworthy that, according to Hasan Basri who was to become the General Chairman
of the MUI (1985-1998), in the first meeting between the MUI's functionaries and Suhar-
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Undang Perkawinan Dalam Perspektif Kristen (Jakarta: BPK, 1994), 391-411.

The following account is taken from Nani Soewondo, Kedudukan Wanita Indonesia
Dalam Hukum dan Masyarakat (Jakarta: Ghalia, 1981), 86-96; Noeh, “Perkembangan
Setelah Undang-Undang Perkawinan”, 330-332; Sudargo Gautama, Segi-Segi Hukum
Peraturan Perkawinan Campuran Revised Edition (Bandung: P.T. Aditya Bakti, 1996),
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255-60. The last book was originally a PhD thesis submitted to the Faculty of Law, Uni-
versity of Indonesia in 1955. It is noteworthy that Nani Soewondo was a leading activist
of women'’s rights and a member of the Committee; Zaini Ahmad Noeh used to be an
official of the Ministry of Religion in the Islamic Court Section and Sudargo Gautama
was a leading scholar of law in Indonesia.

Sudargo Gautama noted that on 11 February 1959, the Indonesian Communist Party
(PKI), also proposed another marriage bill. Gautama, Segi-Segi Hukum Peraturan, 259.
Maria Ulfah, Nani Soewondo, Zaini Ahmad Noeh and others did not mention this fact
at all and this was, perhaps, because they wrote during the New Order. Moreover, it is
unclear to me whether the PKI's bill was also included in the Parliamentary discussions.
In any case, this obviously indicates that the legislation on marriage was a politico-
ideological battlefield.

To practice polygamy, the bill required the husband (1) to get permission from his early
wife or wives; (2) to make a written testament that he must be just to his wives; and
(3) to prove that he could fulfil their needs. In addition, the bill also stipulated that
polygamy could be prevented by a written testament of a husband in the marriage
contract. Soewondo, Kedudukan Wanita Indonesia, 98.

Noeh, “Perkembangan Setelah Undang-Undang Perkawinan’, 332.

See Decree No. XXVII/MPRS/1966 on People’s Welfare. The marriage law was mentioned
in article 1, section 2 of the decree. For a full text of the decree, see Abdul Kadir Besar,
Himpunan Ketetapan-Ketetapan M.P.R.S. (Jakarta: Pantjuran Tudjuh, 1969), 105-8.
President Soekarno established the LPHN (Lembaga Pembinaan Hukum Nasional) on 30
March 1958. Structurally, the LPHN was under the Prime Minister’s supervision, but
later, since May 1961, it was under the Minister of Justice. On 26 August 1974, President
Soeharto changed the LPHN into BPHN (Badan Pembinaan Hukum Nasional) and made
it a unit of the Department of Justice. See Soewondo, Kedudukan Wanita Indonesia, 26-
8.

Noeh, “Perkembangan Setelah Undang-Undang Perkawinan,” 333.

Donald K. Emmerson, Indonesia’s Elite: Political Culture and Cultural Politics (Ithaca: Cor-
nell University Press, 1976), 228-9.

See few quotations from the Bill of the Department of Justice in B.J. Boland, The Struggle
of Islam in Modern Indonesia (The Hague: Martinus Nijhoff, 1982), 167.

Soewondo, Kedudukan Wanita Indonesia, 100-2.

See “RUU Perkawinan, Aksi dan Reaksi” Tempo (8 September 1973), 7. Boland mentions
a debate on polygamy but it is unclear whether this issue was the main reason for the
deadlock. See Boland, The Struggle of Islam, 167-8.

See “Sambil Menanti Undang-Undang Hawa" Tempo (30 June 1973), 50.

See Hasbullah Bakry, “Kerjasama Islam-Kristen Perlu Ditingkatkan” Kiblat No. 7 (Septem-
ber, 1969), 24 and the account of Anwar Harjono’s view in Tempo (30 June 1973), 50.
Indeed, the editor of Kiblat noted that at that time, 13 factions (fraksi) in Parliament
agreed, 2 abstained and 1 rejected the bill. See “RUU Perkawinan”Kiblat No. 8 (Septem-
ber, 1973), 46.

Andrée Feillard, NU vis-a-vis Negara: Pencarian Isi, Bentuk dan Makna Trans. Lesmana
(Yogyakarta: LKiS, 1999), 129-30, quoting the official text of the elucidation of the bill.
Interview with Harry Tjan Silalahi, Jakarta, 22 December 2003.

Kiblat reported that Operasi newspaper published the contents of the memorandum in
five days consecutively, that is, from 14 to 19 April 1969. See Kiblat No.22 (April, 1969),
4-5. Later Kiblat also published the full text of the memorandum in May, while the
Catholic weekly Peraba published it in July. See “Pokok2 Pikiran Fraksi Katholik Men-
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genai Rantjangan Undang2 Perkawinan Umat Islam,” Kiblat No. 23 (May, 1969), 17-20;
see also “Pokok-Pokok Pikiran Fraksi Katolik: Rantjangan Undang2 Ketentuan2 Pokok
Perkawinan dan Rantjangan Undang2 Tentang Peraturan Pernikahan Umat Islam,” Pera-
ba (July 1, 1969), 3-6. The memorandum was reprinted in Muhammad Rasjidi, Kasus RUU
Perkawinan Dalam Hubungan Islam dan Kristen (Jakarta: Bulan Bintang, 1974), 34-9.
lused the plural word because the original title of the memorandum indicates that it was
directed against the two bills, although its main target was clearly the Islamic marriage
bill.

This is a strong clue that the alliance between the Catholics and the Javanese abangan
military officers was now well established.

See “Katholik Mulai Praktekkan Adjaran Paulus ‘Segala Sesuatu Halal Bagiku’ (Korintus
6:12)" Kiblat No. 22 (April, 1969), 4-5 quoting anonymous Muslim views from Operasi
and Abadi newspapers. See also the interview with Kasman Singodimedjo entitled
“Untuk Ketertiban Masjarakat: Perlu Segera Dikeluarkan UU Pernikahan” Kiblat No. 1
(June, 1969), 21-23. Ki Urip Sekaten, “Wahai Ummat Pantjasilais: Waspadalah! Kaum
Sekularis Penghalang Lahirnja Undang-Undang Perkawinan Ummat Islam di Indone-
sia,” Kiblat No. 22 (April, 1969), 12-14; 26.

Lev, Islamic Courts in Indonesia, 139-40.

Shewas very much against polygamy and probably wanted to prevent her husband from
imitating the previous President, Soekarno, who was polygamous.

Arso Sosroatmodjo & Wasit Aulawi, Hukum Perkawinan di Indonesia (Jakarta: Bulan Bin-
tang, 1978), 22-4. Rachmawati S. “Kawin Cerai, Pengadilan dan KB” Tempo (30 June
1973), 47-8.

There was no record of serious violence but several students were arrested. See “RUU
Perkawinan: Sumpah Para Ulama” Tempo (1 September 1973), 6; “Demonstrasi: Ada
‘Allahu Akbar’Dari Luar” Tempo (6 October 1973), 6-7;“RUU Perkawinan: Bumbu-Bumbu
Masakan Baru” Tempo (13 October 1973), 6; “Demonstrasi: 13 Yang Bebas” Tempo (3
November 1973), 13; “Berita dan Komentar” Panji Masyarakat No. 137 (October, 1973),
6-7;"Berita dan Komentar” Panji Masyarakat No. 138 (November, 1973), 7.

On these articles and their later amendments, see Muhammad Kamal Hassan, Muslim
Intellectual Responses to ‘New Order’ Modernization in Indonesia (Kuala Lumpur: Dewan
Bahasa dan Pustaka, 1982), 147-54. June S. Katz & Ronald S. Katz, “The New Indonesian
Marriage Law: A Mirror of Indonesia’s Political, Cultural, and Legal System” The American
Journal of Comparative Law Vol. 23 (1975), 653-81; Nani Soewondo, “The Indonesian
Marriage Law and Its Implementing Regulations” Archipel 13 (1977), 283-313.
Foracompletefigure of the vote of all parties compared with the votesin 1955 elections,
see B.B. Hering and G.A. Willis, The Indonesian General Election of 1971 (Bruxelles: Cente
d’Etude du Sud-Est Asiatique et de I'Extreme Orient, 1973), 15b. On the elections, see
Ken Ward, The 1971 Elections in Indonesia: An East Java Case Study (Victoria: Monash
University, 1974).

Hamish McDonald, Suharto’s Indonesia (Honolulu: Univerity of Hawaii, 1981), 108.
HAMKA, “RUU Perkawinan Yang Menggoncangkan” Panji Masyarakat No. 134 (Septem-
ber, 1973), 4-5;33; also published in Kiblat No. 7 (September, 1973), 9-10 and Harian
Kami 24 August 1973. A summary of the article is given in Emmerson, Indonesia’s Elite,
231-2.

See “RUU Perkawinan dan Ummat Islam” Abadi, 13 August 1973, reprinted in Sekitar
Pembentukan Undang-Undang Perkawinan Beserta Peraturan Pelaksanaannya (Jakarta:
Dirjen Hukum dan Perundang-Undangan, Departemen Kehakiman, 1974), 152-3.
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There is a report that Muslim students insisted that Idham Chalid not compromise but
reject the bill. See “Demonstrasi: Ada ‘Allahu Akbar’ Dari Luar” Tempo (6 October 1973),
6. Several students also came to Masjkur’s house and tried to prevent him from attend-
ing the parliament session unless he promised that he would struggle for eliminating
the articles of the bill contradicting the Islamic law. See Soebagio I.N., K.H. Masjkur,
Sebuah Biografi (Jakarta: Gunung Agung, 1982), 226-7.

Mukti Ali was under military protection from demonstrators during the controversy.
See Feillard, NU vis-a-vis Negara, 192. In an article, Rasjidi later bitterly said that Mukti
Ali “almost approved the secular marriage bill.” See Muhammad Rasjidi, “Pergolakan
Pemikiran Islam: Sebuah Tragedi” Panji Masyarakat No. 346 (January, 1982), 42-3. It is
noteworthy that Mukti Ali was politically weaker than the previous Ministers of Reli-
gion. See Chapter 6.

Panji Masyarakat No. 135 (September, 1973), 7-8.

See M. Sanusi, “Demi Keamanan dan Suksesnya Pembangunan: Tarik Kembali RUU
Perkawinan” Panji Masyarakat No. 135 (September, 1973), 6.
Seeforinstance,”RencanaUndang-Undang Perkawinan”IndonesiaRaya, 23 August 1973,
reprinted in Kiblat No. 7 (September, 1973), 8 and Aminah Norman, “Dua Kepentingan
Dalam RUU Perkawinan” Indonesia Raya, 4 September 1973, reprinted in Sekitar Pem-
bentukan, 165-170.

McDonald, Suharto’s Indonesia, 134; Heru Cahyono, Pangkopkamtib Jenderal Soemitro
dan Persitiwa 15 Januari ‘74 (Jakarta: Sinar Harapan, 1998), 151-2. For the NU’s role in the
lobbying, see Feillard, NU vis-a-vis Negara, 192-7. For the involvement of the reformist
Muslim leaders, see “Berita dan Komentar,” Panji Masyarakat No. 137 (October, 1973),
5-7;34.

The content of the compromise is discussed below.

See the studies quoted in note 28.

Emmerson, Indonesia’s Elite, 228-45.

See for instance, June S. Katz & Ronald S. Katz, “Legislating Social Change in a Devel-
oping Country: The New Indonesian Marriage Law Revisited” The American Journal of
Comparative Law Vol. 26 (1978), 309-20; Mark Cammack, Lawrence A. Young and Tim
Heaton, “Legislating Social Change in an Islamic Society — Indonesia’s Marriage Law”
The American Journal of Comparative Law Vol. 44 (1996), 45-73.

Crouch, The Army and Politics, 313.

See “Khotbah Buat Negarawan dan Si Polan,” Tempo (15 September 1973), 43.

See “RUU Perkawinan, Aksi dan Reaksi” Tempo (8 September 1973), 7.

Emmerson, Indonesia’s Elite, 239-40.

SARA is an acronym of Suku (ethnicity), Agama (religion), Ras (race) and Antar-golon-
gan (inter-class). Based on the idea of political stability for the sake of development,
the New Order Government prohibited people from talking about issues of conflict of
SARA publicly. In terms of religion (Agama), the issues include the Jakarta Charter or
Islamic State and Christianisation.

See “Berita dan Komentar” Panji Masyarakat No. 136 (October, 1973), 9.

See”RUU Perkawinan, Aksidan Reaksi” Tempo (8 September 1973), 6-8. General Soemitro
also believed that the bill was the work of the CSIS. See Cahyono, Pangkopkamtib Jen-
deral Soemitro, 40-1; 150. Husein Umar of the DDII had the same opinion as Soemitro.
Nonetheless, Harry Tjan Silalahi of the CSIS denied any involvement in drafting the bill
and pointed his finger at the CSIS group’s rival in Golkar, the State Secretary, Sudhar-
mono. Interviews in Jakarta with Husein Umar, 22 October 2003; and Harry Tjan Silalahi,
22 December 2003. On the CSIS, see Chapter 3.
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See"Catholic Worker’ Apa Kegiatan Orang Katolik di Indonesia” Panji Masyarakat No. 136
(October, 1973), 25.

This perception was implicitly stated in an article written by Natsir about two months
before the controversy. Natsir wrote that in contrast to the Muslim minorities in India,
Thailand and the Philippines who suffered from discrimination, the Christian minorities
in Indonesia did not. “The Christian minority groups can live peacefully side by side
with the Muslim majority and even they can take important positions in the Cabinet
and state apparatus of both military and civil services of the central and regional gov-
ernments. They can become a Minister, a Governor of the Central Bank, a Commander of
Armed Forces, a Commander of Regional Defence and Security, a Commander of a Military
Division, a Commander of Military Resort, a Commander of Military District, and any posi-
tion without discrimination. They can even lead and control the largest party and political
faction in Indonesia, that is, Golkar, inside and outside the legislative body.” See Moham-
mad Natsir, “Sekali Lagi ‘Kerukunan Hidup Antar Agama’: Sumbangsih Untuk Prof. Dr.
Verkuyl” Panji Masyarakat No. 129 (June 1973), 16. Italics mine.

Rusydi, “Siapa Dalangnya?” Panji Masyarakat No. 138 (November, 1973), 8-9.

In his speech on 16 August 1973, the President asserted that in the state based on Pan-
casila “marriage is strongly related to religious and spiritual elements.” See “Presiden
Suharto: Perkawinan Sangat Erat Dengan Unsur2 Keagamaan dan Kerohanian” Kiblat
No. 7 (September, 1973), 4.

This case and Rasjidi’s article are to be discussed below.

Sum Ireng, “Siapa Konseptor RUU Perkawinan?” Hidup No. 48 (23 December 1973), 759.
See “Fokus Kita” Tempo (20 October 1973), 1.

George J. Aditjondro is actually one of the khasebul alumni but he is also among the
earliest cadres who decided to leave the khasebul network. On khasebul, see Chapter
3.

See “Katolik: Bola Salju Mulai Menggelinding ?” Tempo (20 October 1973), 45-8.

There was a response to Tempo's coverage from Y.B. Mangunwijaya, a priest who was
to become famous in the following decades. He wrote that some Catholic priests were
unhappy with the report, but he suggested that whether it was partial or not (he
thought it was), it was good for the Church to be more critical of herself. Using Kantian
terms, he argued that the report only covered the ‘phenomena’ not the ‘noumena’ of
the Church. See Y.B. Mangunwijaya, “Menangkap Tanda2 Tempo” Peraba (November |,
1973), 6-7.

Sarmudi,“Perkembangan Pemikiran Baru Dikalangan GerejaKatholikdilndonesia:Usaha
Mencapai Modus Vivendi Antara Islam dan Nasrani” Panji Masyarakat No.142 (January,
1974),16-17.

Muhammad Rasjidi,“The Role of Christian Missions: the Indonesian Experience” Interna-
tional Review of Mission Vol. 65 No. 260 (October, 1976), 432.

Rasjidi, “The Role of Christian Missions”, 435.

| use the word ‘faction’ here to refer to the Indonesian word ‘fraksi’ which means a politi-
cal grouping in the Parliament. Since 1973 to the end of the New Order, there were four
‘fraksi’: PPP, PDI, Golkar and ABRI.

Hassan,MuslimIntellectual Responses, 151 quoting The Jakarta Times, 15 August 1973.The
Muslims were certainly upset with Sugiharto’s statement. It was reported that in Band-
ung, Muslim demonstrators said that the statement indicated that Golkar deceived the
Muslim voters because in its campaign for the election, the party promised to develop
religious values in the country. See “Berita dan Komentar” Panji Masyarakat No. 140
(December 1973), 8-9.
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This is clearly a reiteration of the so-called ‘reception theory’ introduced by Dutch
scholars, C. Snouck Hurgronje (1857-1936) and C. van Vollenhoven (1874-1933). The
idea is that law should be ‘indigenous’ and foreign laws (Islamic and Western laws) can
only become the law for the natives if they are already received into the indigenous
one.The indigenous was nothing but adat (custom) that already existed among various
ethnic groups in the country. The proponents of Islamic law opposed this theory, and
one of them called it a theory of the Devil. See Lev, Islamic Courts, 196-8. Likewise, adat
regulations were sometimes also in rivalry or even in conflict with Christian rulings on
marriage. See John M. Prior, Church and Marriage in an Indonesian Village: a Study of
Customary and Church Marriage among the Ata Lio of Central Flores (Bern: Verlag Peter
Lang, 1987).

See the speeches of Golkar’s speaker, Nelly Adam Malik, of the Minister of Justice Oemar
Seno Adjie and of the Minister of Religion, A. Mukti Ali in Sekitar Pembentukan, 43-52;
72-3;131-6.

See his speech in Sekitar Pembentukan, 76-77.

See his speech in Sekitar Pembentukan , 102.

See his speech in Sekitar Pembentukan, 82-7. For Muslim arguments for legal differen-
tiation outside Parliament, see Anwar Haryono, “RUU Perkawinan, Kesadaran Hukum
dan UUD ‘45" published in Abadi, 27 August 1973 and Kiblat No. 7 (September, 1973),
7-8; Syafruddin Prawiranegara, “Komentar Atas RUU Perkawinan: Contohlah Yang Baik
Walaupun Darimana” Panji Masyarakat No. 137 (October, 1973), 11-13; Mohammad
Hasan, “RUU Perkawinan dan Politik Hukum Pemerintah” Panji Masyarakat No. 138
(November, 1973), 24-6; and “RUU Perkawinan: Mencabut & Merubah” Tempo (22 Sep-
tember 1973), 8-9.

“Rencana Undang2 Tentang Perkawinan (I)" Panji Masyarakat No. 133 (August, 1973), 4
See “Menanggapi RUU Perkawinan” Peraba (October Il, 1973), 3.

See “Mendesaknya: Kesatuan Hukum Perkawinan” Peraba (October I, 1973), 2;4-5; F.X.
Sudiyono, “Mungkinkah Unifikasi Undang2 Perkawinan” (I-Ill) Peraba (December |, Il
and Ill, 1973), 9, 8-9 and 8 respectively.

T.B. Simatupang, “Catatan Berhubung Dengan Rancangan UU Tentang Perkawinan” (a
copy of this document is found in a dossier of Litbang PGl, Jakarta).

See Abadi, 10 December 1973; Berita Antara, 11 December 1973;“RUU Perkawinan:Yang
Didrop & Dirubah” Tempo (15 December 1973), 6-7.

On the day of the ratification of the amended bill, the speaker of the PPP, Ali Yafie, said
that it was truly based on Pancasila. See his speech in Sekitar Pembentukan, 212-15.
In an interview he said: “The government bill was a copy of the Code of Civil Law on
marriage inherited from the Dutch. The legal principle of the Code was that marriage
is a civil event...However, what was finally accepted was a new principle, namely that
marriage law for Indonesians is based on Pancasila in which religion is one of its deter-
mining factors. Therefore, article 2 states that marriage is valid if it is based on religion
and then followed by registration. This was a new principle of the national law and in
fact this principle is truly based on Pancasila.” Interview in Jakarta, 14 December 2003.
Copies of the letters to these officials are found in a dossier of Litbang PGl, Jakarta.
The “Pokok-Pokok Pemikiran BPH-DGI dan MAWI” was published in Kompas and Sinar
Harapan, 19 December 1973. This piece is reprinted in Rasjidi, Kasus RUU Perkawinan,
44-6; and Sairin and Pattiasina, Pelaksanaan Undang-Undang Perkawinan, 248-9.

This issue will be discussed further below. This problem was more explicitly stated in
the DGI-MAWI joint letter sent to General Soemitro, dated 16 December 1973. The copy
of the letter is found in a dossier of Litbang PGl, Jakarta. See also “Demi Perikemanu-
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siaan dan Ketertiban Hukum” Sinar Harapan, 19 December 1973, reprinted in Muham-
mad Rasjidi, Kasus RUU Perkawinan, 52-3.

It is noteworthy that in the meeting between the joint delegation of the DGI-MAWI| and
General Soemitro along with other state officials on 21 December 1973, it was reported
that Soemitro was rather angry to hear that ABRI was accused of deviating from the
Constitution and accommodative to the Jakarta Charter. This seems to indicate that for
Soemitro, it was the Christians who made that accusation. (See Minutes of the meeting
entitled “Risalah Pertemuan di Wisma Yani” found in a dossier of Litbang PGlI, Jakarta).
See “Para Penyusun UUD ‘45 Sudah Berikan Jalan Keluar” Kompas, 17 December 1973
reprinted in Rasjidi, Kasus RUU Perkawinan, 47-8.

See“Mengapa Surat Kabar Ini Begitu Getol Mengenai RUUP?” Sinar Harapan, 17 Decem-
ber 1973 and reprinted in Rasjidi, Kasus RUU Perkawinan, 49-51.

Original: “Perkawinan adalah sah apabila dilakukan menurut hukum masing-masing
agamanya dan kepercayaannya itu dan/atau menurut perundang-undangan negara.’
A copy of the letter is available in a dossier of Litbang PGI, Jakarta.

| found at least two copies of a public statement of the Christian students, one is a joint
statement of the activists of the Catholic and Protestant students dated 19 December
1973 and another made by the leaders of Student Union of the Indonesian Christian
University, dated 10 December 1973. Copies of the statements are found in a dossier
of Litbang PGl, Jakarta. In addition, on 12 December Sinar Harapan published a similar
statement by the “Komite Kesatuan Nasional Generasi Muda Indonesia” (United Com-
mittee of Indonesian National Youth). All of the statements demanded that marriage
law should be consistent with the Pancasila and the Constitution of 1945, particularly
article 29 that guarantees religious freedom and article 27 that stipulates equality
before the law.

See“Mudah-Mudahan Pengalaman Seperti IniTidak Terulang” Sinar Harapan 21 Decem-
ber 1973; “Hakekat RUU Perkawinan” Kompas, 22 December 1973 reprinted in Rasjidi,
Kasus RUU Perkawinan, 55-9.

See Kasman Singodimedjo, “UUD '45 Tidak Boleh Diselewengkan Dalam Pembuatan
Perundang-undangan Apapun, Termasuk Pembuatan UUP” Abadi, 10 January 1974;
reprinted in Rasjidi, Kasus RUU Perkawinan, 61-7.

These events are indicated by the joint letter of the DGI and MAWI to the President,
dated 12 December 1973, the DGI’s letter to State Secretary, dated 7 March 1974 and
another DGI letter to its members dated 5 March 1974; all are found in a dossier of
Litbang PGlI, Jakarta.

The full text of the letter is reprinted in Sairin and Pattiasina , Pelaksanaan Undang-
Undang Perkawinan, 250-2.

Original: “Orang tersebut dapat kawin menurut cara (salah satu cara) berdasarkan per-
aturan perundang-undangan yang berlaku sesuai dengan Undang-Undang ini.”
Original: “...maka sepanjang cara itu sesuai dengan peraturan perundang-undangan
yang berlaku, perkawinan itu syah pula; dengan pengertian bahwa orang tersebut
pada saat melangsungkan perkawinan memeluk agama sesuai dengan cara-cara
perkawinan yang dipilihnya.”

Original:"...sepanjang perkawinan itu dilakukan menurut salah satu cara sesuai dengan
Undang-Undang Perkawinan ini - tentunya yang dipilih/disepakati oleh kedua calon
mempelai - maka perkawinan itu adalah syah.”

Muhammad Rasjidi, “Kristenisasi Dalam Selubung?”Nusantara 18 August 1973; Abadi 20
August 1973; and in his Kasus RUU Perkawinan, 9-14.
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Sylvanus was 46 (or 40 in another account) years old while Kus Supiah was 22. Rasjidi
also mentioned that Kus Supiah already had a beloved one named Abdullah Suwarna, a
Muslim and young like her. In addition to Rasjidi’s article, other minor detailed account
of the marriage is taken from “Tradisi Keraton Sala Pecah” Panji Masyarakat No. 130
(July, 1973), 32.

Louis Gardet is a French priest, working in Cairo for a long time as an Islamologist. Per-
haps, Rasjidi met Gardet when the former studied in France with Louis Massignon.
Information from Karel A. Steenbrink through e-mail, 26 May 2005.

Muhammad Rasjidi, “Sekitar RUU Perkawinan: Bukankah Aku Telah Memperingatkan?”
Abadi 22 and 24 December 1973; Panji Masyarakat No. 143 (January, 1974), 15-17 and
his Kasus RUU Perkawinan, 22-29.

See the speeches of Teuku Muhammad Hasan and Asmah Syahroni in Sekitar Pembentu-
kan, 95-6; 104.

Different Muslim opinions on the opposite case are discussed below.

See the speech of Tubagus Hamzah in Sekitar Pembentukan, 60.

Sekitar Pembentukan, 126.

Sekitar Pembentukan, 134.

Foradiscussion on the applicability of the Regulations on mixed marriage, see S. Pompe,
“Mixed Marriages in Indonesia: Some Comments on the Law and the Literature,” Bijdra-
gen tot de Taal, Land en Volkenkunde No. 144 (1988), 259-275 and S. Pompe, “A Short
Note on Some Recent Development with Regard to Mixed Marriage in Indonesia,”
Bijdragen tot de Taal, Land en Volkenkunde (1991), 261-272.

The Indonesian translation of the original Dutch text of the Regulations is available in
Sairin and Pattiasina, Pelaksanaan Undang-Undang Perkawinan, 387-90. For a study of
the Regulations, see Gautama, Segi-Segi Hukum Peraturan.

The summary of the speeches was reported in Sinar Harapan, 24 December 1973.
Article 2 section 1 states “Marriage is valid if it is carried out according to respective
religions and beliefs”, and its elucidation is: “With this formulation of article 2 section 1,
there is no marriage outside the laws of respective religions and beliefs as it is in line
with the 1945 Constitution. The meaning of religious laws of respective religions and
beliefs includes the laws applied to groups of religions and beliefs as long as they are
not contradictory to or not differently stated in this law.”

See her speech in Sekitar Pembentukan, 208-10; 220-1.

See “Bila Sri Ketemu Martinus (Dan Mau Kawin)” Tempo (5 January 1974), 5.

Eka Darmaputera, “Kawin Campur Dalam UUP” Tempo (19 January 1974), 38.

The full text of the letter is printed in Sairin and Pattiasina, Pelaksanaan Undang-Undang
Perkawinan, 253-4.

During the parliamentary debates, Feillard noted that the PPP tried to hinder the recog-
nition of the marriage of the Aliran Kepercayaan by insisting the use of the word ‘Tuhan’
instead of ‘Ketuhanan'’in the wording of the Law but did not succeed. See Andree Feil-
lard, NU vis-a-vis Negara, 196. See also “Bagaimana Aidit Kawin?” Tempo (5 January
1974), 6-7.

See Muhammad Rasjidi“Abangan dan Kebatinan Tidak Perlu Wadah di Dalamnya” Abadi
29 November 1973, reprinted in his Kasus RUU Perkawinan, 15-21.

For the Muslim-Christian discourse on santri and abangan, see Chapter 5.

See “Keputusan Menteri Dalam Negeri Nomor 221a Tahun 1975 Tentang Pencatatan
Perkawinan dan Perceraian pada Kantor Catatan Sipil Sehubungan Dengan Berlakunya
Undang-Undang Perkawinan Serta Peraturan Pelaksanaannya”in Sairin and Pattiasina,
Pelaksanaan Undang-Undang Perkawinan, 308-10.
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Soebadio, Perjuangan Untuk Mencapai, 24-5; L.M. Gandhi, “Hukum Perkawinan Antar
Agama Dari Masa Ke Masa” in Sairin and Pattiasina, Pelaksanaan Undang-Undang
Perkawinan, 141.

For this letter and other relevant letters from both the Minister of Religion and the Minis-
ter of Home Affairs, see Sairin and Pattiasina, Pelaksanaan Undang-Undang Perkawinan,
318-336.

The full text of the letter is printed in Sairin and Pattiasina, Pelaksanaan Undang-Undang
Perkawinan , 339-41.

For later reported cases, see for instance, “Mau Kawin Dipersulit” Tempo (30 December
1989), 15. See also John R. Bowen, Islam, Law and Equality in Indonesia (Cambridge:
Cambridge University Press, 2003), 249.

According to Ali Yafie, when the bill was discussed by the Parliament, there was a hear-
ing with the leaders of religions concerning inter-religious marriage and all of them
said that such marriage was religiously prohibited. Interview with Ali Yafie, Jakarta, 14
December 2003.

See all of the documents related to this case in Gautama, Segi-Segi Hukum, 347-69.
SeefatwasNo.297 and 376 in Abdul AzizMasyhuri, Masalah Keagamaan: Hasil Muktamar
Dan Munas Ulama Nahdlatul Ulama (Surabaya: PP Rabithah Ma'ahidil Islamiyah, 1997),
225-6;339-41.

M.B. Hooker wrote: “In 1960 a fatwa repeated the well-known rule that a Muslim man
might marry a khitabiyya [sic] - that is, a female Christian or Jewess whose ancestors
had entered their respective religions before the Prophethood of Muhammad. The
source cited is kitab Asy-Syarqawi 11/237. However, in 1989 a fatwa decided the exact
opposite, prohibiting inter-religious marriage using exactly the same source of authority
(plus some others).” M.B. Hooker, Indonesian Islam: Social Change Through Contempo-
rary Fatawa (Honolulu: University of Hawaii, 2003), 77. In fact, like my reading of the
fatwa, Muhammad Ali also saw no difference between the two fatwas. See Muhammad
Ali, “Fatwas on Interfaith Marriage in Indonesia” Studia Islamika Vol.9 No. 3 (2002), 11-
13.

Atho Mudzhar, Fatwas of the Council of Indonesia Ulama: A Study of Islamic Legal Thought
in Indonesia 1975-1988 (Jakarta: INIS, 1993), 87.

Indeed, some important ulama argue that because most children are very close to, and
educated by, their mothers, it is better to prohibit a Muslim man to marry a non-Muslim
woman. Interestingly, some Indonesian Muslim intellectuals have used precisely the
same argument to allow a Muslim woman to marry a non-Muslim man. See Zainun
Kamal, “Kawin Antar Umat Beragama” and Siti Musdah Mulia, “Islam dan Pernikahan
Antar Agama” in Penafsiran Baru Islam Atas Pernikahan Antar Agama (Seri KKA Para-
madina ke-200, 17 October 2003).

The fatwa is dated 1 June 1980. It is later published in both Muslim and Christian publi-
cations. See for instance a booklet produced by the Indonesian Council of Ulama enti-
tled Tuntunan Perkawinan Bagi Ummat Islam (Jakarta: MUI, 1986), 71-73; and Sairin and
Pattiasina, Pelaksanaan Undang-Undang Perkawinan, 337-8.

Mudzhar, Fatwas of the Council of Indonesia Ulama, 86;89.

See“Keputusan Presiden RI No.12 Tahun 1983 Tentang Penataan dan Peningkatan Pem-
binaan Penyelenggaraan Catatan Sipil” in Sairin and Pattiasina, Pelaksanaan Undang-
Undang Perkawinan, 342-6.

See “Menguiji Cinta di Depan Hukum” Tempo (1 November 1986), 54.

Jamal and Lydia got married on 30 June 1986. In fact, there were other similar cases
before, such as marriages between: Tetty Kadi (Catholic) and Bawono Judo (Muslim);
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Emilia Contessa (Muslim) and Rio Tambunan (Protestant); Camelia Malik (Muslim) and
Reynold Panggabean (Protestant); Bob Tutupoly (Protestant) and Rosmaya Nasution
(Muslim).Thus, the Jamal-Lydia marriage was just another case that bothered the ulama
concerned with the examples demonstrated by celebrities. See “Dari Kus Ondowiyah
Sampai Camelia Malik” Tempo (1 November 1986), 56-8.

The letters are largely quoted and translated in M.B. Hooker, Indonesian Islam, 78-9.
See R. Harmani Arioso, “Pelaksanaan Pencatatan Perkawinan ‘Antar Agama’ pada Kan-
tor Catatan Sipil Propinsi DKI Jakarta” in Sairin and Pattiasina, Pelaksanaan Undang-
Undang Perkawinan, 102.

For the texts of the Decision of the Head of the Civil Registry and the MUI-DKI's guidance,
see “Seruan Majelis Ulama Indonesia DKI Jakarta Tentang Perkawinan Antar Agama”
and “Keputusan Kepala Kantor Catatan Sipil DKI Jakarta, 1986" in Sairin and Pattiasina,
Pelaksanaan Undang-Undang Perkawinan, 376-84.

“Menguiji Cinta di Depan Hukum” Tempo (1 November 1986), 55.

“Menguiji Cinta di Depan Hukum?, 56.

“Menguiji Cinta di Depan Hukum”, 55.

See “Buka-Tutup Pintu Kawin Campuran” Tempo (24 June 1989), 36-7.

SeeS.Pompe,“A Short Note on Some Recent Developments’, 261-272; and Bowen, Islam,
Law and Equality, 242; 247-8.

See John R.Bowen,“Legal Reasoning and Public Discourse in Indonesian Islam”in Dale F.
Eickelman and John W. Anderson (eds.), New Media in the Muslim World: the emerging of
public sphere. Bloomington: Indiana University Press, 1999), 83-97.
See”InstruksiPresiden RINo. 1 Tahun 1991"in Himpunan Peraturan Perundang-Undangan
Dalam Lingkungan Peradilan Agama (Jakarta: Departemen Agama, 2001), 313-4.

In an interview with me, the former head of the Compilation project, Busthanul Arifin,
said that he disagreed with the argument that the state should accommodate inter-reli-
gious marriage or otherwise, there will be a legal vacuum. For him, any legal vacuum is
acceptable aslongasitisin line with Indonesian culture. For instance, he said, thereis a
legal vacuum on gay marriage in Indonesia. Interview in Jakarta, 19 December 2003.
Few cases like this are reported in Tempo (1 November 1973), 52; 57.

See0.S.Eoh, Perkawinan AntarAgama Dalam Teoridan Praktik (Jakarta: Srigunting, 1996),
130-8.

The DGI became PGl and MAWI became KWI by the mid of 1980s, see Chapter 3.

See “Pengantar Singkat” and “Beberapa Catatan Pihak Katolik Mengenai Hasil Dialog
PGI-KWI Tentang Kawin Campur”in KWI, “Dialog KWI-PGI Tentang Kawin Campur” Hak
Kerukunan (Jakarta: KWI, 1987), 7; 117-18. See also Suharto, “Beberapa Segi Hukum
Perkawinan di Indonesia Khususnya Perkawinan Campuran Antar Agama,” and “Rang-
kuman Hasil Dialog KWI-PGI Tentang Perkawinan dan Kawin Campur”in Sairin and Pat-
tiasina, Pelaksanaan Undang-Undang Perkawinan, 92-3; 169-71.

Interview with Father Ismartono, Jakarta, 15 December 2003.

Interviews with Gerrit E.Singgih, Yogyakarta, 16 January 2004; Einar Sitompul, Jakarta, 15
December 2003; Weinata Sairin, Jakarta, 19 December 2003; all of them are important
Christian theologians and ministers of the churches affiliated with the PGL. It should be
noted here that according to J.L. Ch. Abineno, the General Chairman of the PGlI, there
are certain Protestant churches in Indonesia that considered marriage as a sacrament
or semi-sacramental. See J.L. Ch. Abineno, “Peneguhan dan Pemberkatan Nikah” in Sai-
rin and Pattiasina, Pelaksanaan Undang-Undang Perkawinan, 26-8.

Ukur also noted that other Civil Registry Offices still followed the old procedure while
some others accepted both the old and the new procedures. See Fridolin Ukur, “Prob-
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lematik Pelaksanaan Perkawinan di Indonesia Dalam Pengamatan PGI” in Sairin and
Pattiasina, Pelaksanaan Undang-Undang Perkawinan, 12.

See “Instruksi Kepala Kantor Catatan Sipil DKI Jakarta” in Sairin and Pattiasina, Pelak-
sanaan Undang-Undang Perkawinan, 385-6.

For the reports on these consultations, see “Rangkuman Hasil Konsultasi Hukum di
Wilayah-Wilayah Tentang Undang-Undang Perkawinan” and “Hasil-Hasil dan Kesimpu-
lan Konsultasi Hukum Tentang Pelaksanaan Undang-Undang Perkawinan”in Sairin and
Pattiasina, Pelaksanaan Undang-Undang Perkawinan, 152-168.

See“Ketetapan Sidang MPL-PGINomor 01/MPL-PGI/1989"in Sairin and Pattiasina, Pelak-
sanaan Undang-Undang Perkawinan, 146-51.

Fridolin Ukur, “Problematik Pelaksanaan Perkawinan di Indonesia Dalam Pengamatan
PGI”in Sairin and Pattiasina (eds.), Pelaksanaan Undang-Undang Perkawinan, 16.
Interview, Yogyakarta, 16 January 2004. Einar Sitompul who is a minister of the big-
gest Christian Church in Indonesia, Huria Kristen Batak Protestant (HKBP) said that his
Church also refuses to bless inter-religious marriages, even though he himself tried to
develop a theological argument for accepting that sort of marriage. Interview, Jakarta,
15 December 2003. In contrast, Weinata Sairin, a minister of Gereja Kristen Pasundan
(GKP) said that his Church blesses inter-religious marriages. Interview, Jakarta, 19
December 2003.

Rufus Alexander Waney, “Missiological Dimensions in Inter-religious Marriages Between
Christians and Muslims in Indonesia” (M Th. Thesis, Fuller Theological Seminary, 1990),
111.

Interview with Father Ismartono, Jakarta, 15 December 2003. See also two articles by
Piet Go OCarm, “Perkawinan Campur Menurut Kitab Hukum Kanonik 1983 dan Statuta
Perkawinan Regio Jawa 1983” and “Penyeledikan Kanonik Kawin Campur” in Dialog
KWI-PGI Tentang Kawin Campur, Hak Kerukunan (Jakarta: KWI, 1987), 37-50.
Al.Purwahadiwardoyo, Perkawinan Menurut Islam dan Katolik: Implikasinya dalam Kawin
Campur (Yogyakarta: Kanisius, 1990).

Lev, Islamic Courts in Indonesia, 10-12.

See note 65 above.

For a more detailed account, see Zaini Ahmad Noeh and Abdul Basit Adnan, Sejarah
Singkat Pengadilan Agama Islam di Indonesia (Surabaya: Bina llmu, 1983) Chapter 2; Tim
Penyusun, Kenang-Kenangan Seabad Peradilan Agama di Indonesia (Jakarta: Departe-
men Agama, 1985), 25-45.

Tim Penyusun, Peradilan Agama di Indonesia: Sejarah Perkembangan Lembaga dan Pros-
es Pembentukan Undang-Undangnya (Jakarta: Departemen Agama, 1999), 36-59.

For an analysis of the Law, see Mark Cammack, “Indonesia’s 1989 Religious Judicature
Act: Islamization of Indonesia or Indonesianization of Islam” Indonesia No. 63 (1997),
143-68.

The Supreme Court supervises all courts. Thus, it is not distinctively religious, but some
experts on Islamic family law are appointed as Supreme Judges there.

Lev, Islamic Courts in Indonesia, 231.

Feillard, NU vis-a-vis Negara, 394. See also Chapter 3.

Effendy, Islam and the State in Indonesia, 149-51; 156-60.

Cammack, “Indonesia’s 1989 Religious Judicature Act”, 168. See also his “Islamic Law in
Indonesia’s New Order” International and Comparative Law Quarterly Vol. 38 (January,
1989), 53-73.

See“Sebuah RUU dengan Lapang Dada” Tempo (24 June 1989), 26; see also“RUU PA, dari
Pak Harto sampai Victor Tanja” Panji Masyarakat No. 614 (June, 1989), 22-4.
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See Kompas, 13 June 1989 in Dokumentasi Klipping Tentang Rancangan Undang-Undang
Peradilan Agama (Jakarta: CSIS, 1989), 5.

In addition to the clippings collected in Dokumentasi quoted above, see Zuffran Sabrie
(ed.), Peradilan Agama dalam Wadah Negara Pancasila (Jakarta: Logos Wacana limu,
2001). This book contains twenty opinion articles and more than thirty press accounts
and editorials on the bill.

S.Widjojo, “Peradilan Agama: Antara Negara Agama dan Negara Pancasila” Hidup No. 7
(12 February 1989), 28-9; 50; and “Kesaktian Pancasila dalam Tantangan” Hidup No. 10
(March 1989), 40-1 reprinted in Sabrie, Peradilan Agama, 97-108.

For more debates on Pancasila as ‘the authentic ideology;, see Chapter 3 and 5.

Franz Magnis Suseno,“Seputar Rencana UU Peradilan Agama”Kompas 16 June 1989 cop-
ied in Dokumentasi, 184-6 and reprinted in Sabrie, Peradilan Agama, 29-36.

See the following editorials of Suara Pembaruan:“RUU Peradilan Agama dalam Rangka
Wawasan Nusantara” 17 March 1989; “Hanya Ada Satu Hukum Nasional” 28 March 1989;
Pendekatan ‘Ad Hoc’ Dapat Timbulkan Keadaan Semrawut” 17 April 1989; all reprinted
in Sabrie, Peradilan Agama, 257-65. See also Dokumentasi, 108-9; 210-11.

See Kompas and Suara Karya 13 June 1989; copied in Dokumentasi, 5-7.See also“RUU PA,
Tiga Fraksi Tanpa Ragu” Panji Masyarakat No. 615 (June, 1989), 12-13;“Peradilan Agama:
Kebutuhan atau Kecemasan” Tempo (24 June 1989), 22.

See Suara Pembaruan 17 May 1989 reprinted in Sabrie, Peradilan Agama, 221-5. See also
“Ketatapan Sidang MPL PGI No. 03/MPL-PGI/1989 Tentang Sikap Gereja-Gereja Terha-
dap Rancangan Undang-Undang Peradilan Agama (RUUPA)” in Weinata Sairin, Him-
punan Peraturan di Bidang Keagamaan (Jakarta: BPK, 1996), 550-3. It is noteworthy that
Tempo published a cartoon picturing different religious courts that were crowded by
people whereas no body came to the civil court. See Tempo (4 February 1989), 9.

See “RUU Peradilan Agama dalam Rangka Wawasan Nusantara” Suara Pembaruan, 17
March 1989; “Pertanyaan Keenam Untuk Fraksi di DPR” Suara Pembaruan, 5 June 1989;
and T.B. Simatupang, “Menyempurnakan RUUPA Demi Memantapkan Persatuan &
Kesatuan Bangsa” Suara Pembaruan 29 June 1989; all is reprinted in Sabrie, Peradilan
Agama, 182-90; 257-9; 273-6.

See Media Indonesia 4 July 1989; Kompas and Pos Kota, 5 July 1989 reprinted in Sabrie,
Peradilan Agama, 229-38.

See Kompas and Suara Karya 5 July 1989 in Dokumentasi, 103-6. See also the editorial
entitled “Dijamin Tidak Menjurus ke Piagam Jakarta” Suara Pembaruan 14 June 1989
reprinted in Sabrie, Peradilan Agama, 277-9.

For a complete text of the PGl's suggestions, see “Usul-Usul PGl Tentang Perubahan Ter-
hadap RUUPA” in Sairin, Himpunan Peratuan, 554-7. All of the PGl ideas were also cov-
ered in T.B. Simatupang, “Menyempurnakan RUUPA Demi Memantapkan Persatuan &
Kesatuan Bangsa” Suara Pembaruan 29 June 1989 reprinted in Sabrie, Peradilan Agama,
182-90.

See Pelita 6 July 1989 in Dokumentasi, 108. See also “RUU PA di Mata Victor Tanja” Panji
Masyarakat No. 617 (July, 1989), 12.

See Victor Tanja, “RUU PA” Editor No. 48 (5 August 1989) reprinted in Sabrie, Peradilan
Agama, 76-8.

The Muslim traditionalists of the NU seem to play more roles in political lobbying. It
does not mean, however, they did not pay attention to the debates on the bill. The NU
magazine, Aula, released at least two reports on how the bill was opposed by what it
called “the enemies of Islam.” See “RUU Peradilan Agama Maju, Datang Penghalang”
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Aula (May, 1989), 51-6; “RUUPA Lahir Karena Tuntutan Sejarah” Aula (August, 1989), 24-
8.

See “Dimana Toleransi Mereka” Serial Media Dakwah (August, 1989), 7-11; Rusydi, “RUU-
PA, Kerukunan Agama,” Panji Masyarakat No. 616 (July, 1989), 10-11; Michael Vatikiotis,
“Islamic Courts Law to Test Religious Tolerance” Far Eastern Economic Review (8 June
1989) in Dokumentasi, 181.

See “Menggugat Protes Naif” Serial Media Dakwah (August, 1989), 12.

A.Dahlan Ranuwihardjo,”Negara, Agama dan Hukum: Sebuah Pendekatan Falsafi” Pelita
June 21, 1989 reprinted in Sabrie, Peradilan Agama, 66-75.

Muhammad Natsir, “Tanpa Toleransi Tak-kan Ada Kerukunan!” Serial Media Dakwah
(August, 1989), 18-19 reprinted in Sabrie, Peradilan Agama, 120-5.

Yusril lhza Mahendra, “Catatan Buat Majalah Hidup” Panji Masyarakat No. 616 (July,
1989), 8-9 reprinted in Sabrie, Peradilan Agama, 114-9. It was also published under the
title, “Sekitar RUUPA: Menjawab Mingguan Hidup” Serial Media Dakwah (August, 1989)
58-60.

See an interview with him entitled “Dari Usaha Awal Pak Harto...” Panji Masyarakat No.
607 (April, 1989), 14-5.

Yusril Ihza Mahendra, “Kedaulatan Negara dan Peradilan Agama” Pelita 27 June 1989
reprinted in Sabrie, Peradilan Agama, 42-9.

Heru Santoso, “Seputar RUU Peradilan Agama Yang Berputar-putar” Kompas June 21,
1989 reprinted in Sabrie, Peradilan Agama, 37-41.

Mahendra, “Kedaulatan Negara dan Peradilan Agama”

Mahendra, “Kedaulatan Negara dan Peradilan Agama”. See also Muhammad Hatta, Seki-
tar Proklamasi 17 Agustus 1945 (Jakarta: Tintamas, 1969), 59-60.

See “Si Bungsu Yang Ditunggu Bukan Hantu” Tempo (4 February 1989), 81.

“Si Bungsu Yang Ditunggu Bukan Hantu".

Mahendra, “Catatan Buat Majalah Hidup”.

See Chapter 3.

See”RUU Peradilan Agama Mulai Digugat” Panji Masyarakat No. 607 (April, 1989), 15 and
“Dimana Toleransi Mereka” Serial Media Dakwah (August, 1989), 9.

Muhammad Rasjidi, “Seputar Rencana UU Peradilan Agama” Panji Masyarakat No. 616
(July, 1989), 27-31 reprinted in Sabrie, Peradilan Agama, 50-65.

Joesoef Sou'yb, “BW dan RUU PA” Panji Masyarakat No. 618 (July, 1989), 26-7.
Mahendra, “Catatan Buat Majalah Hidup”.

See “Pengadilan Serambi Milik Kita Bersama” Tempo (4 February 1989), 76.

See Kompas and Suara Pembaruan, 27 June 1989; in Dokumentasi, 96;98.

See Merdeka and Pelita 11 July 1989 in Dokumentasi, 116-7.

Natsir, “Tanpa Toleransi Tak-kan Ada Kerukunan!”

See Antara, 29 May 1989; Suara Pembaruan and Berita Yudha, 30 May 1989 in Dokumenta-
si, 72;92 -93. See also “RUU PA, dari Pak Harto sampai Victor Tanja” Panji Masyarakat No.
614 (June, 1989), 22-4. Later, Soeharto said a similar view when B.M. Diah, the leader of
Yayasan 17 Agustus, met him. See Pelita 22. June 1989 in Dokumentasi, 76.

See the text of Munawir Sjadzali’s speech to Parliament, “Landasan Pemikiran Politik
Hukum Nasional” Pelita 24 June 1989 in Dokumentasi, 36-8.

For a complete text of Golkar and ABRI's views, see “Pemandangan Umum Fraksi ABRI:
Rancangan Undang-Undang Perdilan Agama” Pelita 17 June 1989 and “Pendapat FKP
atas RUU Peradilan Agama” Pelita 20 June 1989 in Dokumentasi, 14-18; 19-23.
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NOTES

Compare with the editorial of the ABRI’s newspaper entitled “Peradilan Agama Tidak
Merugikan Non-Muslim” Angkatan Bersenjata 23 June 1989 reprinted in Sabrie, Peradi-
lan Agama, 314-7.

Ismail Saleh, “Wawasan Pembangunan Hukum Nasional” Kompas 1-2 June 1989 and
“Eksistensi Hukum Islam dan Sumbangannya Terhadap Hukum Nasional” Kompas 3
June 1989 reprinted in Sabrie, Peradilan Agama, 165-181.

See “Pemandangan Umum Fraksi ABRI: Rancangan Undang-Undang Peradilan Agama”
Pelita 17 June 1989; Munawir Sjazdali, “Landasan Pemikiran Politik Hukum Nasional”
Pelita 24 June 1989 in Dokumentasi, 14-8; 36-8. See also “Dari Piagam Jakarta ke Wawas-
an Nusantara” Tempo (24 June 1989), 27-8.

See “Menunggu Lahirnya si Anak Bungsu” Tempo (24 June 1989), 30-1.

See Munawir Sjadzali,“Landasan Pemikiran Politik Hukum Nasional” Pelita 24 June 1989;
“RUU Peradilan Agama Harap Diterima Dengan Lapang Dada” Pelita 26 June 1989 in
Dokumentasi, 36-42.

See”Pemandangan Umum Fraksi ABRI: Rancangan Undang-Undang Perdilan Agama
Pelita 17 June 1989; “Pendapat FKP atas RUU Peradilan Agama” Pelita 20 June 1989;
Munawir Sjadzali, ““RUU Peradilan Agama Harap Diterima Dengan Lapang Dada” Pelita
26 June 1989 in Dokumentasi, 14-23; 39-42.

Article 49, section 1 of the bill states that: “Religious Court is assigned and authorised to

"

investigate, decide on and settle cases in the first level among Muslims regarding: (1)
marriage; (2) inheritance, last request and gift carried out according to Islamic law; (3)
pious trust and charity.” Then, the elucidation of article 49 states that an inheritance
case would be under the authority of the religious court if the parties decided to follow
Islamic law.

See Pelita 6 March 1989 in Dokumentasi, 88.

See “Telah Lahir si Anak Bungsu” Tempo (23 December 1989); “Goool...(R)UUPA” Panji
Masyarakat No. 633 (December, 1989), 14.

Interview with Harry Tjan Silalahi, Jakarta, 22 December 2003.

See Dale F. Eickelman and James Piscatori, Muslim Politics (Princeton: Princeton Univer-
sity Press, 1996), 83-4.

Notes Chapter 5

. Thearticles of the debate are collected in Achdiat K. Mihardja (ed.), Polemik Kebudajaan

(Djakarta: Balai Pustaka, 1948). See also an overview of the polemics in A. Teeuw Mod-
ern Indonesian Literature Vol.1 (The Hague: Martinus Nijhoff, 1979), 35-8.

Mihardja, Polemik Kebudajaan., 11-19.

Mihardja, Polemik Kebudajaan.,35-41; 52-55; 100.

Mihardja, Polemik Kebudajaan, 136; 138.

Itis noteworthy thatin his exile in Banda Neira of Maluku islands, the Indonesian nation-
alist leader, Sutan Sjahrir, also wrote in his diary something about this issue. His view
was in general similar to that of Alisjahbana: he saw the West had a very dynamic men-
tality, while the East was decadent. However, in his final remarks, he proposed univer-
salism: “Why should we choose between being a slave and a master, why should we
choose between the Capitalist West and the Slavish East? We should not prefer one of
them: we can reject both of them because they actually have to be and is being to be
of the past.” See his notes dated 31 December 1936 and 12 March 1937 in Sutan Sjahrir,
Renungan dan Perjuangan (Jakarta: Dian Rakyat and Djambatan, 1990), 157-60; 173-6.
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For Sjahrir, the universal here was apparently socialism (he was to be the leader of PSI,
the Indonesian Socialist Party). Because Sjahrir wrote the statement in his diary during
the exile, we cannot consider it as part of the polemics during the 1930s.

Mihardja, Polemik Kebudajaan, 42-51.
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a person who discovered the hidden secret of mankind and religion; ‘Hadjar’is equiva-
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Embassy to establish the Institute for Islamic and Arabic Studies in Jakarta. According
to Alamsyah, Joesoef said that Muslims were already fanatics and if they studied at the
Institute, they would become even more fanatical. A meeting was held between Alam-
syah, Joesoef, the Minister of Foreign Affairs, Mochtar Kusumaatmaja, and the Minister
of Social Welfare, Surono, to solve the problem. In the meeting, Joesoef still refused to
give permission and Alamsyah was so angry that he hit Joesoef. The Institute finally
was allowed to operate in Jakarta under the permission of the Department of Foreign
Affairs not the Department of Education. See Suparwan G. Parikesit & Krisna R. Sem-
purnadjaja (eds.), H. Alamsyah Ratuperiranegara, Perjalanan Hidup Seorang Anak Yatim
Piatu (Jakarta: Sinar Harapan, 1995), 269-71.

See Berita Buana 22 May 1979 in Anonymous, Pendidikan Agama, 160-3. See also “Libur,
Tidak, Libur...” Tempo (2 June 1979), 8-9.

See “Memang Bukan Asbur” Tempo (7 July 1979), 48.

See “Pemutusan Subsidi Muhammadiyah: Kebijakan Yang Tidak Bijak” Panji Masyarakat
No. 303 (September, 1980),12-6. Joesoef, however, on one occasion affirmed but on
another denied this policy. Later, Amir Hamzah from the PPP reacted to Joesoef’s denial
by showing evidence of the application of the policy to Muhammadiyah schools. See
Amir Hamzah, “Tanggapan Terhadap Keterangan Daoed Joesoef” Panji Masyarakat No.
305 (October, 1980), 11-3. See also T. Mulya Lubis and Fauzi Abdullah (eds.), Langit
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Masih Mendung: Laporan Keadaan Hak-Hak Asasi Manusia di Indonesia 1980 (Jakarta:
LBH and Sinar Harapan, 1981), 75-6.

See Tempo (16 June 1979), 6.

In 1981, Panji Masyarakat lamented that the issue of Ramadan holidays seems to be for-
gotten and therefore, it tried to reaffirm the Muslim demand for a full Ramadan holi-
days. See “Libur Puasa: Menggugat Sebuah ‘Kebijaksanaan™ Panji Masyarakat No. 329
(July, 1981), 13-15.

Towa P. Hamakonda, the librarian of the UKSW, wrote Pengantar Klasifikasi Persepulu-
han Dewey. Compared to this book, the content of the Guide was almost the same. See
“Persandingan Antara P dan K dan Towa" Panji Masyarakat No. 315 (February, 1981),
14-5.

See “Pedoman itu Tidak Ber-Pancasila” Panji Masyarakat No. 315 (February, 1981), 11-2.
HAMKA, “Pedoman Perpustakaan SLTA" Panji Masyarakat No. 315 (February, 1981), 7-8.
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See the text of the joint regulation in Poerbakawatja, Pendidikkan dalam Alam, 380-3.
See elucidation of the MPRS Decree No. XXVII/ 1966 in Ketetatapan-Ketatapan MPRS
(Jakarta: Departemen Penerangan R, 1968), 122.

See Gavin W. Jones, “Religion and Education in Indonesia” Indonesia (October, 1976), 19-
56; Paul Webb, Indonesian Christians and Their Political Parties 1923-1966: The Role of
Partai Kristen Indonesia and Partai Katolik (Townsville: James Cook University, 1978) and
Gerry van Klinken, Minorities, Modernity and the Emerging Nation: Christians in Indone-
sia, a Biographical Approach (Leiden: KITLV, 2003).

Gatra reported that in 2002, many of the Christian private schools were among the top
ten scores of the national school exam but there was only one Islamic private school
among them. See “Bukan Ombak Penggoyah Iman” Gatra (21 June 2003), 42. The con-
stant attraction of the Christian schools seems to indicate that their achievements in
the previous years were not that different.

Muhammad Natsir, Sekali Lagi Kerukunan Hidup Umat Beragama di Indonesia (Jakarta:
Dewan Dakwah Indonesia, 1978), 65-8 ; and interview with Husein Umar, Jakarta, 22
October 2003.

Poerbakawatja, Pendidikkan dalam Alam, 383-7.

See Chapter 1.

See Peraba (lll September, 1968), 2.

Muhammad Natsir, “Sekali Lagi Kerukunan Hidup Antar Agama: Sumbangsih Untuk Prof.
Dr. Verkuyl” Kiblat No. 3 (July, 1973), 19.

Itis reprinted in Mohammad Natsir, Mencari Modus Vivendi Antar Umat Beragama (Jakar-
ta: Media Dakwah, 1980), 37.

See Muhammad Rasjidi, “The Role of Christian Missions: the Indonesian Experience”
International Review of Mission Vol. 65 No. 260 (October, 1976), 430.

See point 3 of the “Statement of the Conference” International Review of Mission Vol. 65
No. 260 (October, 1976), 458.

See “Laporan Prof. Dr. H.M. Rasjidi tentang Konferensi Meja Bundar Da’'wah Islam dan
Missi Kristen di Geneva Tgl. 26-30 Juni”in Serial Media Dakwah No. 35 (1976), 15.

For the controversy see Chapter 2.

Muhammad Rasjidi, “Islam dan Kristen di Indonesia” Panji Masyarakat No. 258 (Novem-
ber, 1978), 14.

See Peraba (lll September, 1968), 2.
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Usaha Mencapai Modus Vivendi Antara Islam dan Nasrani” Panji Masyarakat No.142
(January, 1974), 16-17.

This case is reported in “Silakan Memilih Agama” Tempo (13 April 1985), 69.

See “Silakan Memilih Agama”.

Fora complete text of the decree, see Weinata Sairin (ed.), Himpunan Peraturan di Bidang
Keagamaan (Jakarta: BPK, 1994), 316-23.

See “Kepercayaan adalah Kepercayaan” Editor No. 30 (19 March 1988), 44.
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Effendy, Islam and the State,154-6; Feillard, NU vis-d-vis Negara, 394-6.
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at length in Harun, Muhammadiyah dan Undang-Undang, 72-88.
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God’s commandments.

See Suara Pembaruan 3 March 1989 and Kompas 8 March 1989 copied in Dokumenta-
si Vol. 1, 102-4. For a complete text of PGl's suggestion on this issue, see “Ketetapan
Sidang MPL-PGI Nomor 02/MPL-PGI/1989" in Weinata Sairin, Partisipasi Kristen Dalam
Pembangunan Pendidikan Indonesia Menyongsong Milenium Ketiga (Jakarta: BPK, 1998),
178-81.

See Kompas and Suara Karya 10 March 1989; Suara Karya and Suara Pembaruan 11 March
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Antar-Agama (Yogyakarta: Kanisius, 1972), 102.

Bakker, Piagam ‘Nostra Aetate’, 110-1.
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See Stuart Brown, Meeting in Faith: Twenty Years of WCC Sponsored Dialogues (Geneva:
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of Churches (Berlin: De Gruyter, 2000).

For instance, A. Mukti Ali made an account of the dialogue in Ajaltoun in his Dialoog
Antar Agama (Yogyakarta: Yayasan Nida, 1970), 25-44; the dialogue in Broumana, 1972
in his Agama dan Pembangunan di Indonesia, Bahagian Ill (Jakarta: Biro Humas Depag
RI, 1973), 39-48. Both Rasjidi and lhromi made reports on the dialogue in Chambésy,
Geneva in 1976. See “Laporan Prof. Dr. H.M. Rasjidi Tentang Konperensi Meja Bundar
Da'wah Islam dan Missi Kristen di Geneva Tgl. 26-30 Juni 1976" Serial Media Dakwah
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dialogue in Colombo in 1982 in his Kehadiran Kristen dalam Perang, Revolusi dan Pem-
bangunan (Jakarta: BPK, 1986), 142-52.

Interview with Father Ismartono, Jakarta, 26 July 2002.

For a study of the Indonesian evangelical movement, see David H. Tulaar, You Must Be
Born Again: a Preliminary Study of Evangelicalism in Indonesia (Master Thesis, Faculty of
Theology, University of Amsterdam, 1997).

Interview with Th. Sumartana, Yogyakarta, 24 September 2002.

Steenbrink, “Patterns of Muslim-Christian Dialogue”, 78-112.

This policy is, as many observers have commented, very similar to that which was rec-
ommended by C. Snouck Hurgronje. See Harry J. Benda, “Christian Snouck Hurgronje
and the Foundation of Dutch Islamic Policy in Indonesia” The Journal of Modern History
Vol. 30 No. 4 (1958), 338-47.
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nesia Today” in Studies On Islam (Amsterdam: North Holland Publishing Company,
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Ali and Bahtiar Effendy, Merambah Jalan Baru Islam (Bandung: Mizan, 1986); Greg Bar-
ton, Gagasan Islam Liberal di Indonesia: Pemikiran Neo-Modernisme Nurcholish Madijid,
Djohan Effendi, Ahmad Wahib dan Abdurrahman Wahid Trans. Nanang Tahqiq (Jakarta:
Paramadina, 1999); Bahtiar Effendy, Islam and the State in Indonesia (Singapore: ISEAS,
2003).

See Ahmad Wahib's account of the tensions among the HMI leaders in Djohan Effendi
and Ismed Natsir (eds.), Pergolakan Pemikiran Islam: Catatan Harian Ahmad Wahib sixth
edition (Jakarta: LP3ES and Freedom Institute, 2003), 144-74. See also A.H. Johns, “An
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California, 1987), 254-80.

His papers on theissue are published in Nurcholish Madjid, Islam, Kemodernan dan Kein-
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see Appendix A to D in Muhammad Kamal Hassan, Muslim Intellectual Responses, 187-
233. For Madjid’s personal account of the background of, and the controversies around,
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What is Modern Indonesian Culture? (Athens, Ohio: Ohio Centre for International Stud-
ies, Southeast Asia Series No.52, 1979), 143-55.

In 1953, Dachlan Ranuwihardjo invited President Soekarno to give a lecture on the con-
cept of the national state in relation to Islam in the hall of the University of Indonesia
and the President agreed. Madjid noted that, “the resolution of the discussion was in
favour of Sukarno’s concept; the HMI, or at least its president, Dachlan Ranuwihardjo,
preferred the national state” See Madjid, “The Issue of Modernisation”, 147. For Dach-
lan’s invitation letter to Soekarno and the latter’s lecture, see Soekarno, Negara Nasion-
al dan Tjita2 Islam (Jakarta: Kementrian Penerangan R, n.d.).

Boland, “Discussion on Islam in Indonesia Today," 43.

J.W.M. Bakker, “Sekularisasi dalam Pandangan Ummat Islam” Orientasi Vol. 5 (1973), 46-
68.

The Indonesian translation of the thesis was published in 1982. See Victor |. Tanja, Him-
punan Mahasiswa Islam: Sejarah dan Kedudukannya di Tengah Gerakan-Gerakan Muslim
Pembaharu di Indonesia (Jakarta: Sinar Harapan, 1982).
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Tanja, Himpunan Mahasiswa Islam, 140;146;150;167-70; and Hassan, Muslim Intellectual
Responses, 89-115. Greg Barton who wrote some years after Tanja (ironically without
mentioning Tanja’s thesis) also criticised Hassan on this point. See Barton, Gagasan
Islam Liberal, 27-32; 547-97. However, if we look at the political background of Nur-
cholish Madjid’s ideas, Hassan'’s description is quite fair. Moreover, unlike Hassan, both
Barton and Tanja assumed that there was no significant difference between Madjid’s
view before and after 1970. Again, here Hassan’s view was much more congruent with
Ahmad Wabhib’s account that Madjid initially still saw Islam as an ideology by the time
when Manshur Hamid, Djohan Effendi and Ahmad Wahib already opposed it. See Effen-
di and Natsir, Pergolakan Pemikiran Islam, 158-70.

Agussalim Sitompul, HMI Dalam Pandangan Seorang Pendeta: Antara Impian dan Kenyat-
aan Second Edition (Jakarta: Gunung Agung, 1984). The first edition was published in
1982, the same year of the publication Tanja’s book. The last part of the second edition
contains more than 20 reprinted review articles most of them of Tanja’s book and few
of them of Sitompul’s.

Sitompul, HMI Dalam Pandangan, 84-93.

Djohan Effendi, “Catatan Tentang Sebuah Tempat Transit” Tempo (3 April 1982), 77
reprinted in Sitompul, HMI Dalam Pandangan, 159-60.

The text of the letter published in Laksmi Pamuntjak and Agus Edy Santoso (eds.), Tidak
Ada Negara Islam: Surat-Surat Politik Nurcholish Madjid-Mohamad Roem Second Edition
(Jakarta: Djambatan, 2000), 38. The book contains correspondences between Madjid
and Roem in 1983 when the former was studying in the University of Chicago. The cor-
respondence can be read as a reconciliation between the young and the old genera-
tion of the Muslim reformist leaders.

Forashort biography of Schumann, see Panitia Penerbitan, Agama Dalam Dialog, Pence-
rahan, Perdamaian dan Masa Depan: Punjung Tulis 60 Tahun Prof.Dr. Olaf Herbert Schu-
mann (Jakarta: BPK, 1999), 497-503.

The 20t Seminar of Religions was held in 2000, and afterward the new leadership of
the PGI did not pay attention to this programme anymore. In my interviews, the pro-
ponents of inter-religious dialogue among the Protestants were quite unhappy with
this PGI's policy. Interviews with Th. Sumartana, Yogyakarta, 24 September 2002; and
Martin Sinaga, Jakarta, 16 August 2002.

Among the invited speakers were Djohan Effendi, Harun Nasution, Nurcholish Madjid,
Masdar F. Mas'udi and Abdurrahman Wahid.

This book was a textbook used in the State Institute of Islamic Studies (IAIN) all over
the country. It was strongly opposed by the Muslim reformist leader and polemicist,
Muhammad Rasjidi. See Harun Nasution, Islam Ditinjau dari Berbagai Aspeknya Second
Edition Vol. | and Il (Jakarta: Ul Press, 1979) and Muhammad Rasjidi, Koreksi Terhadap
Dr.Harun Nasution Tentang Islam Ditinjau dari Berbagai Aspeknya (Jakarta: Bulan Bin-
tang, 1977). Harun Nasution obtained his PhD in Islamic Studies at McGill University
and when he came back home, he became the promoter of Islamic rational theology on
the lines of Mu'tazila and Muhammad ‘Abduh. See Saiful Muzani, “Mu’tazilah Theology
and the Modernisation of the Indonesian Muslim Community: Intellectual Portrait of
Harun Nasution” Studia Islamika No.1 Vol.1 (1994), 91-131.

Deliar Noer, Gerakan Modern Islam di Indonesia 1900-1942 (Jakarta: LP3ES, 1982), the
Indonesian translation of his The Modernist Muslim Movement in Indonesia 1900-1942
(Singapore: Oxford University Press, 1973); and Harun Nasution, Pembaharuan Dalam
Islam (Jakarta: Bulan Bintang, 1975). See Th. Sumartana’s report on the first seminar
entitled “Laporan Seminar Malang’, and J. Garang’s report on the second seminar enti-
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tled “Laporan Seminar Islam II” in Kumpulan Rekaman Hasil Seminar Agama-Agama I-1V
(Jakarta: Litbang PGl, 1984).

See T.B. Simatupang, “Sumbangan Agama-Agama Dalam Negara Pancasila Yang Mem-
bangun”in his Iman Kristen dan Pancasila (Jakarta: BPK, 1984), 168-78.

See Effendi and Natsir, Pergolakan Pemikiran Islam. For an analysis of the book see Johns,
“An Islamic System or Islamic Values?’, 254-80; and Barton, Gagasan Islam Liberal, 251-
324. For a press account of the controversy, see “Catatan Harian Ahmad Wahib” Tempo
(January 30, 1982), 50-5. For a sympathetic but critical review, see Abdurrahman Wahid,
“Bak Tukang Batu Menghantam Tembok” Tempo (19 September 1981), 28-9 and his
“Sekali Lagi Ahmad Wahib” Tempo (23 January 1982), 76. For an opposing view, see
Muhammad Rasjidi, “Pergolakan Pemikiran Islam: Suatu Tragedi” Panji Masyarakat No.
346 (January, 1982),42-3.The book became a controversy againin 1995 when Republika,
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DDII. See Robert W. Hefner, “Print Islam: Mass Media and Ideological Rivalries Among
Indonesian Muslims” Indonesia No. 64 (October, 1997), 97-99; and Ahmad Sumargono,
“Kontroversi dan Keanehan Pemikiran Ahmad Wahib” Republika, 11 April 1995.

The MUI identified 26 unacceptable statements in the book. See “Masalah Buku Per-
golakan Pemikiran Islam” Mimbar Ulama No. 73 Vol. 8 (August-September, 1983), 39-
45.

Tempo reported that only in three months, 5000 copies of the first edition were sold out
while 10,000 copies of the second edition were sold out in a year. See “Catatan Harian
Ahmad Wahib", 50. The sixth and most recent edition appeared in 2003.

Effendi and Natsir, Pergolakan Pemikiran Islam, 39-41.

Effendi and Natsir, Pergolakan Pemikiran Islam, 139.

SeeTh.Sumartana,“Ahmad Wahib, Profil Seorang Pembaharu” Tempo (10 October 1981),
33 and Th. Sumartana, “Ikhtiar Ahmad Wahib: Sebuah Corak Reformasi dalam Islam”
Prisma No.8 Vol. 10 (August, 1981), 82-8. See also the proceedings of the seminars in
Kumpulan Rekaman Hasil Seminar Agama-Agama Bidang Islam I-IV (Jakarta: Litbang PGl,
1984).

See Ismed Natsir, “Melacak Jejak Ahmad Wahib” in Kumpulan Rekaman Hasil Seminar
Agama-Agama Bidang Islam I-IV.

Information from Martin van Bruinessen based on his interview with Dawam Rahardjo.
Barton, Gagasan Islam Liberal, 388-94. Later, in a speech in front of the Christian leaders
in 1996, Wahid explained that he was regularly invited to give the lecture for the GKJW
course over a period of more than seven years. See Abdurrahman Wahid, “Membangun
Kebersamaan Hidup Beragama” Aula (November, 1996), 54.

See J. Garang, “Laporan Seminar Islam II", page 4 in Kumpulan Rekaman Hasil Seminar
Agama-Agama Bidang Islam I-1V.

Martinvan Bruinessen, NU, Tradisi, Relasi-Relasi Kuasa, Pencarian Wacana Baru (Yogyakar-
ta: LKiS, 1994), 108-29.

See Chapter 3.

Einar Martahan Sitompul, Nahdlatul Ulama dan Pancasila: Sejarah dan Peranan NU dalam
Perjuangan Umat Islam di Indonesia dalam Rangka Penerimaan Pancasila sebagai Satu-
satunya Asas (Jakarta: Sinar Harapan, 1989).

For a more detail analysis of Wahid’s concept of the relationship between Islam and the
state, see Mujiburrahman, “Islam and Politics in Indonesia: the Political Thought of
Abdurrahman Wahid" Islam and Christian-Muslim Relations Vol. 10 (October, 1999), 339-
52.
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See Abdurrahman Wahid, “Kata Pengantar” in Sitompul, Nahdlatul Ulama, 16-7.

In Indonesian, ‘pembangunan’as a deliberate constructed act is sometimes contrasted
with ‘perkembangan’ which renders the growth and flourishing aspect of develop-
ment.

Ali Moertopo, Dasar-Dasar Pemikiran Tentang Akselerasi Modernisasi Pembangunan 25
Tahun (Jakarta: CSIS, 1972).

Hassan, Muslim Intellectual Responses, Chapter | and Il.

The epithet ‘Berkeley Mafia’ was used by some critics to call Widjojo's group which
consists of some graduates of the University of California, Berkeley. For the critics, the
Berkeley mafia was prepared by the US to control Indonesian economic policies. See
Hamish McDonald, Suharto’s Indonesia (Honolulu: The University Press of Hawaii, 1981),
75-77.

SeePidatoKenegaraan Pd.Presiden RepublikIndonesia Djenderal Soeharto diDepan Sidang
DPR-GR, 16 Augustus 1967 (Jakarta: Penerbit Doa Restu, 1967), 56.

For the text of his speech, see “Djend. Soeharto pada Konpernas Geredja & Masjarakat
Ragi Buana (July, 1967), 17-20.

See S.A.E Nababan, Panggilan Kristen Dalam Pembaharuan Masjarakat: Laporan Konper-
ensi Nasional Geredja dan Masjarakat (Jakarta: BPK, 1968), 103-12.

Nababan, Panggilan Kristen,15-8; 47; 79-80.

Dick Hartoko, “"Membangun Masjarakat Modern” Basis Vol. 16 (1967), 333-8; 356.

See Chapter 3.

Hassan, Muslim Intellectual Responses, Chapter |, Il and Ill.

In his diary, Ahmad Wahib wrote that since 1966, there was already controversy among

”

the HMI activists whether modernisation was acceptable or not. Madjid’s paper on
“Modernisation is Rationalisation, not Westernisation” was an important reading mate-
rial among the HMI activists in the late 1960s. On the other hand, Djohan Effendi and
Manshur Hamid disagreed with Madjid’s view and said, if modernisation implies west-
ernisation, “What else could we do?” Madjid became more positive to the West after his
two-month visit to the USA in 1968. He found that Islamic values were more practiced
in the USA than in Indonesia. See Effendi and Natsir, Pergolakan Pemikiran Islam, 149-
56; 161-70.

Ali Munhanif,“Prof. Dr. Mukti Ali, Modernisasi Politik Keagamaan Order Baru”in Azyumar-
di Azra & Saiful Umam (eds.), Menteri-Menteri Agama Rl: Biografi Sosial Politik (Jakarta:
INIS-PPIM, 1998), 290-2.

See Effendi and Natsir, Pergolakan Pemikiran Islam, 146-7.

Ahmad Wahib noted: “Mukti Ali's position as the guide of the discussion in the Limited
Group was to bridge the gap between various conflicting ideas. He always stimulated
our thought, clarified a problem and at the same time softened the formulations of
ideas considered too strong.” See Effendi and Natsir, Pergolakan Pemikiran Islam, 150.
See A. Mukti Ali, “Dialogue Between Muslims and Christians in Indonesia and Its Prob-
lems”in his Dialoog Antar Agama (Yogyakarta: Jajasan Nida, 1970), 43.

Munhanif, “Prof. Dr. Mukti Ali”, 292.

A. Mukti Ali, Religion and Development in Indonesia (Yogyakarta: Yayasan Nida, 1971).
See A. Mukti Ali, Agama dan Pembangunan di Indonesia (Jakarta: Dirjen Bimas Islam,
Depag, 1971). According to this book, the lecture was delivered to (1) the Congress of
the Indonesian Scholars of Economics Association (ISEI) on 15 October 1971; (2) the
Orientation Programme of the Parliament members of Golkar and Military on 18 Octo-
ber 1971; (4) the week celebration of the Youth Oath in the auditorium of the Faculty
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of Economics, University of Indonesia, 24 October 1971; and (5) the Meeting of the DGl
on 28 October 1971.

Mukti Ali, Religion and Development, 21.

Mukti Ali, “Kehidupan Agama, Kerukunan Hidup Ummat Beragama dan Pembangunan
and “Dialog Antar Pemuka-Pemuka Agama”in his Agama dan Pembangunan di Indone-
sia (Jakarta: Biro Hukum & Humas Depag, 1975), 62-72; 118-20.

Interview with Mukti Ali, Yogyakarta, 28 September 2002.

A. Mukti Ali, “Kehidupan Agama, Kerukunan Hidup Ummat Beragama’, 70.

Mukti Ali used an awkward English expression “agree in disagreement” that was later
quite popular. In an interview with me, Mukti Ali proudly said that it took months for
him to find this expression and that he deliberately used the English words to attract
people’s attention. Interview with Mukti Ali, Yogyakarta, 28 September 2002.

Mukti Ali, “Kehidupan Agama, Kerukunan Hidup Ummat Beragama’, 71.

On the Muslim apologetic discourses, see B.J. Boland, The Struggle of Islam in Modern
Indonesia (The Hague: Martinus Nijhoff, 1982), 226-7.

On the approach developed by Smith and others like him, see Mujiburrahman, “The
Phenomenological Approach in Islamic Studies: An Overview of a Western Attempt to
Understand Islam” The Muslim World Vol. 91 (Fall 2001), 425-449.

See Mukti Ali's account of the Congress in his Dialoog Antar Agama, 7-23.

”

For a summary of Mukti Ali's comparative religion, see B.J. Boland, The Struggle of Islam,
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See Magnis-Suseno, “Nurcholish Madjid, Islam dan Modernitas’, 36-44; and circulated
copies of correspondences between Madjid and Magnis-Suseno in April and May
1995.

See Budhy Munawar-Rachman,“Kesatuan Transendental dalam Teologi: Perspektif Islam
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12 October 2002. In the year 2000, through his position in the Majlis Tarjih, a section
of the organisation that mostly dealt with fatwa, Amin Abdullah published a book on
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Tahalele and Santoso, Beginikah Kemerdekaan Kita?, 23-6.
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Total 358
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