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 Notes 

 Notes Introduction

 1. See Leo Suryadinata, Evi Nurvidya Arifin and Aris Ananta, Indonesia’s Population: Ethnicity 

and Religion in a Changing Political Landscape (Singapore: ISEAS, 2003), 104.

 2. The census of 2000 shows that the Christians are 87.67% in East Nusa Tenggara; 75.51% 

in Papua; 69.27% in North Sulawesi (excluding Gorontalo); 50.19 % in Maluku (exclud-

ing North Maluku); 31.40% in North Sumatra; 34.01% in West Kalimantan; 17.32% in 

Central Kalimantan; 17.20% in Central Sulawesi; 13.83% in East Kalimantan; and 9.40% 

in South Sulawesi. See Suryadinata, Arifin and Ananta, Indonesia’s Population, 115-6. 

 3. See Martin van Bruinessen, “Global and Local in Indonesian Islam” Southeast Asian Studies 

Vol.37 No. 2 (September, 1999), 158-175. 

 4. The often cited example of adat-Islam conflict is the matrilineal custom in Minang-

kabau, West Sumatra, versus the patrilineal orientation of Islamic law. See Taufik Abdul-

lah, “Adat and Islam: An Examination of Conflict in Minangkabau” Indonesia No. 2 (1966), 

1-24.

 5. The Javanese comprises 41.71% (83.8 million) in 2000. See Suryadinata, Arifin and 

Ananta, Indonesia’s Population, 31-2.

 6. Clifford Geertz, The Religion of Java (New York: Free Press, 1960). 

 7. See Adolf Heuken, ‘Be my Witness to the Ends of the Earth!” The Catholic Church in Indonesia 

Before the 19th Century (Jakarta: Cipta Loka Caraka, 2002).

 8. See Th. Van den End and J. Weitjens, Ragi Carita 2: Sejarah Gereja di Indonesia 1860an 

– Sekarang (Jakarta: BPK Gunung Mulia, 1989).

 9. Gavin W. Jones, “Religion and Education in Indonesia” Indonesia (October, 1976), 19-56.

 10. Huub J.W.M. Boelaars, Indonesianisasi: Dari Gereja Katolik di Indonesia Menjadi Gereja 

Katolik Indonesia trans. R. Hardawiyana (Yogyakarta: Kanisius, 2005), 139-44; 162-66.

 11. Since 1987, MAWI has become KWI (Konferensi Wali Gereja Indonesia – Indonesian Bish-

ops Conference) and since 1984, DGI has become PGI (Persekutuan Gereja-Gereja Indo-

nesia – Indonesian Communion of Churches). See Chapter 3.

 12. One of these studies is the last section of B.J. Boland, The Struggle of Islam in Modern Indo-

nesia (The Hague: Martinus Nijhoff, 1982) which provides an interesting survey of Mus-

lim responses to Christianity, especially to the issue of mission in the late 1960s, while 

the responses of Christians to Islam are not discussed. Another study is Alwi Shihab’s 

Membendung Arus: Respons Gerakan Muhammadiyah Terhadap Penetrasi Misi Kristen di 

Indonesia (Bandung: Mizan, 1998). If one looks at the title of the book (originally a PhD 

thesis, Temple University, 1995), one would expect that the book extensively discusses 

the role of the reformist Muslim organization, Muhammadiyah, in opposing Christian 

missions in Indonesia. In fact, this is discussed only in the last chapter of the book. 

Another work is Ismatu Ropi, Fragile Relation: Muslims and Christians in Modern Indone-

sia (Jakarta: Logos, 2000). This book (originally an MA thesis at Institute of Islamic Stud-

ies, McGill University, 1998) gives a very short discussion of the Muslim responses to 

Christianity in Indonesia from the colonial period up to the Soeharto period. The most 

recent study is Fatimah Husein, Muslim-Christian Relations in the New Order Indonesia. 

The Exclusivist and Inclusivist Muslims’ Perspectives (Bandung: Mizan, 2005). This book 

(originally a PhD thesis, Melbourne University, 2004) discusses Muslim-Christian rela-
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tions in Indonesia during the Soeharto period from the perspective of Muslim theologi-

cal viewpoints categorized as ‘exclusivist’ and ‘inclusivist’. In fact, the book mixes events 

and developments of the Soeharto period with those of the following period.

 13. For instance, W. B. Sidjabat, Religious Tolerance and the Christian Faith: A Study Concerning 

the Concept of Divine Omnipotence in the Indonesian Constitution in the Light of Islam and 

Christianity (Jakarta: BPK, 1965).This study discusses Muslim and Christian theological 

views of religious tolerance from independence period to the early 1960s. Another 

study is Wendelin Wawer, Muslime und Christen in der Republik Indonesia (Wiesbaden: 

Franz Steiner Verlag, 1974). This study discusses Muslim-Christian relations in Indone-

sia since the colonial period up to the early years of the New Order (1969). Another 

is Karel A. Steenbrink, Dutch Colonialism and Indonesian Islam, Contacts and Conflicts 

1596-1950 (Amsterdam: Rodopi, 1993) in which he discusses how Christian mission-

aries perceived Muslims and vice versa during the Dutch colonial period and in the 

period immediately following Independence. The development during the Soeharto 

period is only discussed in the last chapter. The most recent study is Jan S. Aritonang, 

Sejarah Perjumpaan Kristen dan Islam di Indonesia (Jakarta: BPK, 2004). He discusses the 

history of Muslim-Christian conflicts in Indonesia, covering almost ‘the whole period’, 

that is, from 1511 to 2003. 

 14. My usage of the word ‘discourse’ is in line with, but perhaps narrower than, the definition 

given by Michel Foucault. For him, “the term discourse can be defined as the group of 

statements that belong to a single system of formation; thus I shall be able to speak 

of clinical discourse, economic discourse, the discourse of natural history, psychiat-

ric discourse.” See Foucault, The Archeology of Knowledge Trans. A.M. Sheridan Smith 

(New York: Pantheon Book, 1972), 107-8. Thus, for Foucault, scientific disciplines are 

examples of what he means by ‘a single system of formation.’ In this study, the system 

of formation of the statements is not a scientific discipline but the nature of relations 

between Muslims, Christians and the State. In addition, the analysis of religious phe-

nomena in terms of discourse and power relations is developed in particular by Talal 

Asad in his Geneologies of Religion: Discipline and Reasons of Power in Christianity and 

Islam (Baltimore: John Hopkins University Press, 1993); and The Idea of an Anthropology 

of Islam (Washington: CCAS, Georgetown University, 1986).

 

 

  Notes Chapter 1 

 1. See Donald Hindley, “Indonesia’s Confrontation with Malaysia: A Search for Motives,” 

Asian Survey, Vol. 4 No. 6 (June, 1964), 904-13.

 2. Guy J. Pauker, “Indonesia in 1963: The Year of Wasted Opportunities,” Asian Survey, Vol. 4 

No.2 (February, 1964), 687-94.

 3. J.A.C. Mackie, Problems of the Indonesian Inflation (Ithaca, NY: Cornell University, Depart-

ment of Asian Studies, 1967), 2; 41.

 4. Mackie, Problems of the Indonesian Inflation, 81-91. 

 5. Rex Mortimer, The Indonesian Communist Party and Land Reform: 1959-1965 (Monash 

Papers on Southeast Asia, No. 1, 1972), 31.

 6. J.D. Legge, Soekarno: A Political Biography (London: Allen Lane The Penguin Press, 1972), 

358-86.

 7. For a more detailed account of Gestapu, see the studies quoted below. 

 8. For an analysis of these theories, see for instance, Harold Crouch, The Army and Politics in 

Indonesia (Ithaca: Cornell University Press, 1978), 101-125.
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 9. See W. F. Wertheim, “Suharto and the Untung Coup – The Missing Link”, Journal of Con-

temporary Asia No. 1 (1970) 50-7 and his “Whose Plot? New Light on the 1965 Events” 

and Coen Holtzappel, “The 30 September Movement: A Political Movement of the 

Armed Forces or Intelligence Operation?” Journal of Contemporary Asia, Vol. 9 No. 2 

(1979), 197-215 and 216-40. 

 10. Benedict R. Anderson and Ruth T. McVey, A Preliminary Analysis of the October 1, 1965 

Coup in Indonesia (Cornell: Modern Indonesia Project, Cornell University, 1971) and 

their “What Happened in Indonesia,” The New York Review of Books Vol. 25 No.9 (June, 

1978).

 11. Nugroho Notosusanto and Ismail Saleh, The Coup Attempt of “September 30th Movement” 

in Indonesia (Djakarta: Pembimbing Masa, 1968) and Sekretariat Negara RI, Gerakan 30 

September, Pemberontakan Partai Komunis Indonesia, Latar Belakang, Aksi dan Penum-

pasannya (Jakarta: Sekneg, 1994). The last book is known as the ‘Buku Putih’ (white 

book). 

 12. Some scholars argue that the PKI was involved, but cannot clearly determine the degree 

of its complicity. Hughes wrote: “There is no question of course that the Indonesian 

Communist Party was up to its neck in the coup attempt. But still open to debate is 

whether the Communists planned the whole thing and gave the actual signal to jump, 

or whether the Communists jumped at somebody else’s beckoning.” See John Hughes, 

Indonesian Upheaval (New York: David Mckay Company, 1967), 114. Crouch said: “While 

it appears clear that the PKI was indeed involved, the circumstances and extent of its 

involvement are still unclear.” See Crouch, The Army and Politics, 101. In contrast, Legge 

argues that the PKI was “a leading partner in a limited plot designed to shift the domes-

tic power balance in its favor and to improve its position without endangering its exist-

ence. It interacted with a group within the army – a group which had its own purposes 

and which is not to be regarded as composed of secret Communists or puppets under 

PKI control.” Legge finally concludes that, “…an interpretation in terms of a major PKI 

involvement in a plot which also had elements of intra-army rivalry would seem to fit 

the main facts and be very credible.” See Legge, Soekarno, 394-5.

 13. The following historical account is taken from Donald Hindley, “Alirans and the Fall of 

the Old Order” Indonesia No. 9 (April, 1970), 40-2 and Lukman Harun, “14 Tahun Yang 

Lalu: Sekelumit Kenangan Dalam Pengganyangan Gestapu/PKI” Panji Masyarakat No. 

280 and 281 (October, 1979), 10-15 and 12-17. Lukman Harun’s account is precious 

because he was involved in the events described. 

 14. For the account of the killings, see Hughes, Indonesian Upheaval, 152-194; Robert Cribb 

(ed.), The Indonesian Killings, 1965-1966: Studies from Java and Bali (Clayton: Monash 

University, 1990); Geoffrey Robinson, The Dark Side of Paradise: Political Violence in Bali 

(Ithaca: Cornell University Press, 1995), Robert W. Hefner, The Political Economy of Moun-

tain Java: An Interpretive History (Berkeley: University of California Press, 1993) 209-215; 

and Hermawan Sulistiyo, Palu Arit di Ladang Tebu: Sejarah Pembantaian Massal Yang Ter-

lupakan (Jombang-Kediri, 1965-1966) (Jakarta: Gramedia, 2000). For the cases in Flores, 

see R.A.F. Paul Webb, “The Sickle and the Cross” Journal of Southeast Asian Studies Vol. 

17 (1986), 94-112; and R.H. Barnes, “Fransiskus/Usman Buang Duran: Catholic, Muslim, 

Communist” Bijdragen Tot de Taal, Land en Volkenkunde Vol. 159 (2003), 1-29. 

 15. Martin van Bruinessen, NU, Tradisi, Relasi-Relasi Kuasa, Pencarian Wacana Baru (Yogyakar-

ta: LKiS, 1994), 82-89.

 16. Bruinessen, NU, Tradisi, 84. Boland discovered that the important Muslim reformist 

organization, Muhammadiyah, published a fatwā in Suara Muhammadiyah magazine, 

November 1965, that the extermination of the PKI is a religious duty and nothing less 
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than a holy war (jihād). See B.J. Boland, The Struggle of Islam in Modern Indonesia (The 

Hague: Martinus Nijhoff, 1982), 146. Hefner notes that, to form an anti-Communist 

alliance with the Muslims, the army organized military training for the HMI activists 

in Surabaya, Malang and other parts of East Java. See Robert. W. Hefner, Civil Islam, 

Muslims and Democratization in Indonesia (Princeton: Princeton University Press, 2000), 

54-5.

 17. An Australian journalist notes that, “at Jogjakarta, Roman Catholic students would leave 

their hostels at night to take part in the execution of truckloads of Communists already 

taken prisoners.” See Hamish McDonald, Suharto’s Indonesia (Honolulu: The University 

of Hawaii Press, 1981), 53; 102. W. F. Wertheim also notes: “According to reliable infor-

mation which I got from an Australian colleague, in Indonesian Timor over 3,000 peo-

ple have been killed – in this case not by Muslim extremists but by Catholic radjahs and 

large land owners allied to the military command.’” See his “Indonesia Before and After 

the Untung Coup” Pacific Affairs Vol. 39 no.1-2 (Spring-Summer, 1969), 123. 

 18. Interview with Father Ismartono, Jakarta, 15 December 2003.

 19. Interview with Daniel Dhakidae, Jakarta, 12 December 2003. Dhakidae was a student at a 

Catholic seminary in Flores and remembers that the students replied negatively to the 

army’s invitation. 

 20. Interview with a former Catholic activist, Yogyakarta, 12 January 2004.

 21. Viator Parera, “Membangun Jemaat Yang Rukun dan Memasyarakat” in Ignas da Cunha 

et. al, Berpastoral di Tengah Badai, Potret Gereja Maumere 1956-1969 (Maumere: LPBAJ, 

1999), 94-97. The main topic of the book is a description of the role of a priest, Hendrik 

Djawa, who worked in Maumere, Flores, immediately after the killings. Hendrik played 

a successful role as a peacemaker among the Catholics of different ethnic groups who, 

due to the tragedy of the killings, almost fought each other. 

 22. For some cases in East Java, particularly Surabaya, see Jacob Walkin, “The Moslem-Com-

munist Confrontation in East Java 1964-65” Orbis (Fall, 1969), 822-47.

 23. Rex Mortimer, The Indonesian Communist Party and Land Reform: 1959-1965, 48. To avoid 

the land reform law some Muslims gave their land as a pious trust to an Islamic school. 

See Lance Castles, “Notes on the Islamic School at Gontor” Indonesia No.1 (April, 1966), 

36-37. 

 24. See Robert R. Jay, “History and Personal Experience: Religious and Political Conflict in 

Java” in Robert F. Spencer (ed.), Religion and Change in Contemporary Asia (Minneapo-

lis: University of Minnesota Press, 1971), 143-164; and Clifford Geertz, After the Fact: 

Two Countries, Four Decades, One Anthropologist (Cambridge: Harvard University Press, 

1995), 3-11.

 25. McDonald, Suharto’s Indonesia, 217.

 26. Besides Parliament (DPRGR), the members of the MPRS included other representatives of 

various categories, including the army. 

 27. See “Ketetapan MPRS No: XXV/MPRS/1966” in Abdul Kadir Besar, Himpunan Ketetapan-

Ketetapan MPRS (Djakarta: Pantjuran Tudjuh n.d.), 88-91 

 28. For an analysis of Soekarno’s ideological slogans, see Legge, Soekarno, 335-357. For an 

analysis of the NASAKOM, see Ruth T. McVey, “Nationalism, Islam and Marxism: the 

Management of Ideological Conflict in Indonesia” in Soekarno, Nationalism, Islam and 

Communism, Trans. Karel H. Warouw and Peter D. Weldon (Ithaca: Modern Indonesia 

Project, Cornell University, 1970), 1-34. This book is a translation of Soekarno’s article 

published in 1926. 

 29. Crouch, The Army and Politics in Indonesia, 207.
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 30. Compare with Roger K. Paget, “The Military in Indonesian Politics: The Burden of Power”, 

Pacific Affairs Vol. 40 No. 3-4 (1967/1968), 307.

 31. See “Ketetapan No: XXVI/ MPRS/ 1966 in Besar, Himpunan Ketetapan, 92-7. 

 32. See “Pendjelasan Ketetapan MPRS No.XXV/MPRS/ 1966” in Besar, Himpunan Ketetapan, 

91.

 33. For instance, Abu Hanifah (a Muslim reformist leader) and J.W.M Bakker (a Catholic 

priest) took this view. Another Muslim reformist leader, Agus Salim, however, empha-

sized that ‘Ketuhanan Yang Maha Esa’ should also mean that the state guaranteed the 

freedom not to believe in God. See Abu Hanifah, Kedudukan Agama dalam Negara2 

Modern dan Merdeka (Yogyakarta: Kementrian Agama RI, 1948), 21; Rahmat Subagya 

[J.W.M. Bakker], Pantjasila Dasar Negara Indonesia (Yogyakarta: Basis, 1955), 57-8; Agus 

Salim “Kementrian Agama dalam Republik Indonesia” in Kementrian Agama (Jakarta: 

Pertjetakan Negara, n.d.), 10-11; 14.

 34. Interview with Harry Tjan Silalahi, Jakarta, 22 December 2003.

 35. See “Ketetapan No.XXVII/MPRS/1966”in Besar, Himpunan Ketatapan, 101.

 36. According to Saifuddin Zuhri, the Minister of Religion at that time, he insisted Soekarno 

should make the decree to oppose the Communist anti-religious agitation in the early 

1965. See the anecdotes around this issue in Saifuddin Zuhri, Berangkat Dari Pesantren 

(Jakarta: Gunung Agung, 1987), 507-9; 546-7. Perhaps, by the decree Soekarno wanted 

to maintain the Muslim support for him and to put himself as a balancer of the existing 

socio-political forces.

 37. See “Penjelasan Atas Penetapan Presiden Republik Indonesia Nomor 1 Tahun 1965 Ten-

tang Pencegahan Penyalahgunaan dan/atau Penodaan Agama” reprinted in Weinata 

Sairin (ed.), Himpunan Peraturan di Bidang Keagamaan (Jakarta: BPK, 1994), 265-268. It 

should be noted here that the phrase ‘recognized religions’ (agama yang diakui) is not 

explicitly used in the decree. Moreover, it also does not prohibit other religions such 

as Shintoism, Zoroastrianism and Judaism from existing. Apart from the decree, the six 

religions were recognized by the state in the sense that they were accommodated by 

the Department of Religion. However, in 1979 Confucianism was dropped from the list 

of the recognized religions. Suryadinata observes that this was related to the assimila-

tion policy of the New Order Government for the Chinese. See Leo Suryadinata, “Kong 

Hu Cuisme dan Agama Kong Hu Cu di Indonesia: Sebuah Kajian Awal” in Abdurrahman 

Wahid et al., Konfusianisme di Indonesia: Pergulatan Mencari Jati Diri (Yogyakarta: Inter-

fidei, 1995), 198-201. 

 38. For the account of the Hindu revival, see M. L. Lyon, “The Hindu Revival in Java: Politics 

and Religious Identity” in J.J. Fox, Indonesia: The Making of a Culture (Canberra: Research 

School of Pacific Studies, 1980), 205-220; for the account of Confucianism, see Leo Sury-

adinata, “Confucianism in Indonesia: Past and Present” Southeast Asia, an International 

Quarterly Vol. 3 (1974), 898. In addition, many of the Karo people in North Sumatera 

converted to Islam. See Muhammad Husin Hitam’s letter to the editor, “Surat Da’wah 

dari Atjeh” in Pandji Masjarakat No. 19 (October, 1967), 9-10. Similarly, according to 

a Muslim leader in Makassar, Saleh Putuhena, after the coup, the ex-PKI in Makassar 

tried to intensify their commitment to Islam. Interview with Saleh Puhena, Makassar, 

15 December 2002.

 39. Compared with the previous years, however, this increase was not spectacular. There 

was a 5.28% increase in 1964/65 and 5.60% in 1965/66. The percentage calculation 

is derived from the numbers provided in A.G. Baan, Ichtisar Statistik Tentang Geredja 

Katolik di Indonesia: 1949-1967 (Lembaga Penelitian dan Pembangunan Sosial, 1968), 

Table 56. 
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 40. Baan., Ichtisar Statistik, 11. 

 41. Anonymous, Sedjarah Geredja Katolik di Indonesia (Djakarta: Sekretariat Nasional K.M./

C.L.C, 1971), 149. The book is one of the serials provided for Catholic Cadre Training.

 42. Most of the ethnic churches, if not all, joined the DGI from the very beginning, while 

some other churches, especially the Evangelical and Pentecostal ones, joined the DGI 

later or remain outside. According to a survey held by the DGI, in 1972, the members 

of the churches outside the DGI comprise 10.42% of the total number of Christians in 

Indonesia. See F. Ukur and F.L. Cooley, Jerih dan Juang: Laporan Nasional Survai Menye-

luruh Gereja di Indonesia (Jakarta: Lembaga Penelitian dan Studi DGI, 1979), 94-114. In 

1974, the Evangelical churches established their own organization, namely the Indone-

sian Evangelical Fellowship (Persekutuan Injili Indonesia, PII). The churches under the 

DGI were then considered ‘ecumenical’ in contrast to the ‘evangelical’ churches under 

the PII. See David H. Tulaar, “You Must Be Born Again: A Preliminary Study of Evan-

gelicalism in Indonesia” (Masters Thesis, Faculty of Theology, University of Amsterdam, 

1997).

 43. T.B. Simatupang, “The Situation and Challenge of the Christian Mission in Indonesia 

Today” South East Asia Journal of Theology Vol. 10 No. 4 (1969), 22. For a comparative 

study of religious conversion of two ethnic groups, see my article “Religious Conver-

sion in Indonesia: the Karo Batak and the Tengger Javanese” Islam and Christian Muslim 

Relations No.1 Vol. 12 (January, 2001), 23-38. It is noteworthy that some of the Chinese 

also converted to Christianity from Confucianism or Buddhism because they wanted to 

dissociate themselves from something that can be related to China and Communism. 

An Indonesian Chinese scholar told me that when he was a child, he saw that his father 

looked very sad with tears in his eyes when he was burning some of his religious books. 

When he became older, he eventually understood that his father was sad because the 

latter, for certain reasons, had to leave his ‘Chinese’ religious tradition and convert to 

Christianity (Interview in Surabaya, 7 January 2004).

 44. Ukur and Cooley, Jerih dan Juang, 198. An American missionary of Baptist Church back-

ground claims that between 1965 and 1971, there were more than 2 million people in 

Java converted to Christianity. See Avery T. Willis, The Indonesian Revival: Why Two Mil-

lions Came to Christ (South Pasadena: William Carey Library, 1977). This figure appears 

to be exaggerated. 

 45. Interview with Gerrit E. Singgih, Yogyakarta, 15 October 2002.

 46. Ukur and Cooley, Jerih dan Juang, 102-104. 

 47. Despite the importance of the case, B.J. Boland only mentions the Meulaboh case in 

passing. See Boland, The Struggle of Islam, 180; 231.

 48. For an analysis of the development of these parties up to the immediate period after the 

coup, see Paul Webb, Indonesian Christians and Their Political Parties, 1923-1966: The 

Role of Partai Kristen Indonesia and Partai Katolik (Townsville: James Cook University, 

1978). After the coup, the PKI was removed from the Parliament. With the power stipu-

lated in Soekarno’s Letter of 11 March 1966 and strengthened by the MPRS’s decree No. 

IX/1966, in January 1967, Soeharto appointed 108 new parliament members, raising 

the total to 350. See, Crouch, The Army and Politics in Indonesia, 216. 

 49. See Sinar Harapan, 17 June 1967; Kompas, 19 June 1967. Sinar Harapan is a daily news-

paper, appears in the afternoon, commonly associated with the Protestants. Kompas 

is a morning daily newspaper, commonly associated with the Catholics. However, a 

Catholic publication in 1971 resented that Kompas did not like to be considered as the 

voice of the Catholics anymore. See Anonymous, Sedjarah Geredja Katolik, 144. In fact, 



315

besides the ‘liberal’ Muslims, up to now many Catholic intellectuals, including some 

prominent priests, still often contribute their articles to Kompas. 

 50. PRRI is ‘Pemerintah Revolusioner Republik Indonesia’ (Revolutionary Government of 

Indonesia), an anti-Soekarno uprising centred in Sumatra 1958-61. 

 51. By 1973, there was an effort of the Muslims to revive the case, but again it failed to 

attract Government’s attention. See Anonymous, Christianization in Indonesia: A Prelim-

inary Study (Jakarta: Lembaga Islam Untuk Penelitian dan Pengembangan Masyarakat, 

1980), 41-2. 

 52. Sinar Harapan, 22 June 1967.

 53. Sinar Harapan, 27 June 1967. Likewise, a Muslim Aceh figure, Teuku Abdullah Basir, came 

to the Sinar Harapan office to ask the editor not to exaggerate the case. The editor 

replied that the case needed serious attention because it touched the principle of reli-

gious freedom. Sinar Harapan, 29 June 1967.

 54. Sinar Harapan, 14 June 1967. The speaker was Samuel S. Parantean, the secretary of the 

Body of Christian Worship Organizers (Badan Penyelenggara Kebaktian Kristen) in the 

student action committee Laskar Ampera Arief Rachman Hakim.

 55. There were 25 people from various Islamic organizational backgrounds who signed 

the Parliamentary Question. See Kiblat, No. 5 (August, 1967), 31. See also Pandji Mas-

jarakat No.14 (July, 1967), 13. Kiblat and Pandji Masjarakat were two important Islamic 

magazines, managed by the reformist Muslims but the traditionalist Muslims were also 

among their subscribers.

 56. Interview with Harry Tjan Silalahi, Jakarta, 22 December 2003.

 57. See “Interpelasi Peristiwa Meulaboh, Kabupaten Atjeh Barat oleh Anggota DPRGR, JCT 

Simorangkir” Microfilm No. 2145/71, KITLV Library, Leiden. In Saifuddin Zuhri’s autobi-

ography, there is a reprint of Simorangkir’s speech, but it is not complete. See Zuhri, 

Berangkat Dari Pesantren, 568-570. Saifuddin Zuhri made a few mistakes regarding 

the dates of events around the Parliamentary Question and did not mention Lukman 

Harun’s Parliamentary Question at all.

 58. Aceh province was decided to be a special territory in Indonesia since 1959. One of the 

specialties is its ‘Islamic’ character. Aceh is often proudly labeled as ‘the verandah of 

Mecca.’ Boland observes that “for an Atjehnese himself, being an Atjehnese is equiva-

lent to being a Muslim; it is simply inconceivable that a real Atjehnese could adhere to 

a religion other than Islam.” See Boland, The Struggle of Islam, 174. 

 59. The use of the phrase ‘prologue to Gestapu/PKI’ is in the original. 

 60. According to Sinar Harapan, since 8 April there had been intimidations of the Christians 

in Southeast Aceh and on 17 April, the Council of Ulama of West Aceh demanded that 

Christian churches in Aceh to be closed. On 20 April there was an effort to destroy a 

Methodist Church but this was able to be prevented by the police. See Sinar Harapan, 

9 and 13 June 1967. 

 61. This is to be discussed below. 

 62. Interpelasi Peristiwa Meulaboh Kabupaten Atjeh Barat. These questions are also fully quot-

ed in Saifuddin Zuhri, Berangkat dari Pesantren, 568.

 63. See Kompas, 2 June 1967.

 64. See the full text of the speech, “Pidato Drs. Lukman Harun di Hadapan Sidang Pleno 

DPRGR Tanggal 21 Juli 1967 Sebagai Pendjelasan Mengenai Interpelasi Tentang ‘Ban-

tuan Luar Negeri Kepada Agama2 Atau Badan2 Keagamaan di Indonesia”, Kiblat No. 6 

(August, 1967), 13-15. 

 65. Lukman did not mention Buddhism and Confucianism here even though both were offi-

cially recognized by the Government. Perhaps, he considered them too small to be sig-
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nificant or because of their strong association with Chinese identity. Lukman, however, 

mentioned Balinese Hinduism. Perhaps he considered the latter an important religious 

minority and expected that the Hindu leaders also shared the fear of the Christian mis-

sionary activities.

 66. See “Interpelasi Dalam DPRGR Tentang Bantuan Luar Negeri kepada Agama2 atau Badan2 

Ke-Agamaan di Indoensia,” Kiblat No.5 (Agustus, 1967), 25.

 67. In the original: “hal tersebut sangat menusuk perasaan mereka.” Saifuddin Zuhri, “Ket-

erangan Pemerintah Tentang Peristiwa Geredja di Atjeh Barat” Kiblat, No.5 Vol.5 (August 

1967), 16. The text of the speech is also printed in Zuhri, Berangkat dari Pesantren, 570-

576. 

 68. This may be a strong clue that the Christians who built the church in Meulaboh were 

people of Batak ethnic background. Most of the important Protestant leaders in Jakarta 

who spoke about the Meulaboh case were also Bataks such as T.B. Simatupang, A.M. 

Tambunan and J.C.T Simorangkir. 

 69. “Keterangan Pemerintah Tentang Peristiwa Geradja di Atjeh Barat,” 17. Emphasis 

added. 

 70. For a complete text of Saifuddin Zuhri’s response, see “Keterangan Pemerintah Sebagai 

Djawaban Terhadap Interpelasi Drs. Lukman Harun dkk Soal Bantuan Luar Negeri Kepa-

da Agama2 atau Badan2 Keagamaan di Indonesia” Kiblat No.7 (September, 1967), 4-5; 
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